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Preface: This is a compilation of selections from rabbinic literature relating to the seder,
combined with my own comments and thoughts, as well as the comments and thoughts of some of
my teachers. Later sources are added where appropriate. The selections follow the order of our
Haggadah, and not necessarily the order in which these texts appear. Most of the texts are my
selections from the 10th Chapter of Pesachim in the Babylonian Talmud, with other texts added
where | was both aware of the text and found the text particularly interesting. Unless otherwise
indicated, trandations of the text are my own. Where a Mishnah is quoted, | quote the text as it
appears in the Babylonian Talmud and note variations between that text and our printed Mishna
or the Mishnah as it appears in the Jerusalem Talmud only when | am aware of those differences
and feel that those differences are of particular interest.

Please note that this work is not intended to state any halachic opinions. Any
guestions that come up should be referred to a competent halachic authority.

Revision Notes:
Version 1: 3/22/02
Version 1.1: 3/24/02.

- Various correction of text and addition of several comments per proofread by Marshall
Shwartz (Thank you!).
- Discussion of the absense of a sourcefor a mah nishtana question.
- In mah nishtana section, the section on "Even if We Were All Scholars’ has an added
piece that may challenge the idea that the adult/leader of the seder is the one who asks the
guestions. Because of this change, | have reversed the order of the subsection "Even if
We Were All Scholars' with the section titled "The Different Sets of Questions’.
- In the section on the wicked son in the Jerusalem Talmud, | have added a comment on
the interpolation of the question that happens within the text.
- Addition of additional text of Mechilta referencing wicked son.
- Changed trandation of response to the wicked son. In accordance with how it
appears in our haggadah, | accidentally translated the explanation of the response to the
wicked son as "o 821 Y5 - for me and not for him." The actual text of the mechilta reads
"19 N Y - for me and not for you." | have also added a note about this difference of
wording.
- Change of title section on finishing eating at midnight to indicate Maimonides
disagreement.
- Added Acknowledgements
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Thefollowing isthe order of sectionsin this compilation:

Introduction
Carefor the Poor
Women and the Four Cups
Should We Rush Through the Seder (the answer may surprise you)
The Four Cups and the Four Languages of Salvation
TheFirst Cup
The Vegetable
Why Do We Wash Before Karpas?
The Seder Plate
What Does Charoset Symbolize?
The Shankbone and the Egg
2y N2 8 This Poor Bread?
mnw nn (Mah Nishtana)
Who Says mnwy nn?
Even If We Were All Scholars. . .
The Different Sets of Questions
W N 012y (Avadim Hayinu - We Were Slaves)
The Four Children
The Four Verses
Rabban Gamiliel - The Three Things One Must Mention
Raising the Items
As|f We Left Egypt . . .
o5n Hallel
The Closing Of 1 (Magid)
"Redeemer of Isradl" versus "Who redeemed Isragl.”
The Broken Matsah and The Number of Matsas
Matsah, Bitter Herbs, and the Sandwich
The Nature of the Obligation
Dueling Mitsvot and the Sandwich Solution
The Meal Must Finish By Midnight (or must it)
What Does The Word Afikoman Mean?
No Afikoman After Matsah
551 (Hallel) and ynn no1a (Birkat Hamazon)
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I ntroduction
Carefor the Poor

Talmud Bavli Pesachim 99b (Mishnah 10: 1) (X:% nywn) 2 5y vY 97 0INDS N0 D23 1N
12 1NN NI ADOW TY DIN NI IRIWIY MY IR TUNNY TY DTR JIR NI NNINY TIND DINDI 117y

SINNNN 12 12PN P DY MDD YIIND
On the eves of Passover, near Mincha time, a person should not eat until it gets dark. And even
a poor person in Israel should not eat until he reclines. And they should not give him less than
four cups of wine, even if [the money comes| from the charity plate.

Question for thought: The Mishnah informs us that even a poor person is supposed to recline on
Passover and that a poor person is also to have four cups of wine, even if that must be provided
from charity. Reclining, as well as drinking the four cups of wine is a symbol of freedom and
affluence. What does this Mishnah tell us about the obligations of a community for the spiritual
and psychologicd wellbeing? What doesit tell usabout individual importance, and sdf-worth?

Women and the Four Cups

Babylonian Talmud Pesachim 108a - 108b a2 1y - & 1y NP 97 0ND NIDN a3 Tnon
(PIIND ... OINIMND YN D GRY (2 TINY) NI90 MDD NYIINT MNN DIWI : NI 12 YLInd 117 TN

PO TANY ,DOWI TANY DOVIN TNN 199N MDID NYIIND PIA»N 9N
And Rabbi Joshua ben Levi said: Women are obligated in these four cups, (108b) since they
were also in the same miracle. . . . Our Rabbis taught: Everyone is obligated in these four cups,
both men, women and children.

Notes:

- Regarding children, see the following piece.

- Note that Rabbi Joshuah ben Levi used this same rationale for obligating women to read n>»n»
(Megillah) (see Megillah 4aand Arackhin 3a) and Channukah lights (see Shabbat 23a).

Should We Rush Through the Seder
(the answer may surpriseyou)

Talmud Bavli Pesachim 108b - 109a & 4y 07 - 2 Ty NP 97 0ND NIDN a3 TN
001 : NTIN Y27 MN .PION TNXY ,DOWI TNNY DIVIN TNX 1991 MDD NYIIND PN DN - PITI DN
YIDN IIRUNY DY NIV T ND 1792 PN DVOP (LOP) N2 PPINN ,NON 711 MPIPNY ¥ NHN
TOHN T, NN ATNYN P XYW YT NDH 2792 MPIPN PYNY NP PoNN MDY NDPY 127 DY 1oy
AN N PO : NDPY 27 9Y PIY TN, NOIN DY XOW MPIdN 972w ,DOXNDY 1D MIND PAVIN : 1IN
NOW YD, MPIdN 97awa - NDH 19y3 .DXNAIN DY 2 DXNDH 22IYN NN WATHN 1122 TnyD Ny ¥
LD NXRIDINOY YTI - DINPIN DY 1) I
Our Rabbis taught: Everyone is obligated in these four cups, both men, women and children.
Rabbi Joshuah said: Is there any benefit for children in wine? Rather, we given then (109b)
parched ears and nuts on the eve of Passover, so that they not sleep and will ask. They said
about Rabbi Akiva that he used to give parched ears and nuts to children on the Eve of Passover
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so that they not deep and will ask. It istaught: Rabbi Eliezer says, we break matsah in haste*
on the eve of Passover, so that the children do not deep. It istaught: They said regarding Rabbi
Akiva that throughout his life he never said in the Bet Midrash "It has come time to leave"
except on the eve of Passover and the eve of Yom Kippur. On the eve of Passover - for the
children, so that they do not fall aseep. On the eve of Yom Kippur - so that they feed their
children.

*: Soncino renders: "The mazzoth are eaten hastily.” Jastrow prefers. "Matzah is distributed
among the children before the regular turn in the Passover ceremonies, in order that they may not
fall adeep.” See v (Rashi) and oawn (rashba'm) on this page of Talmud Pesachim for some
discussion.

Shulchan Aruch 272a x 439 ayn 1290 90 NN T NIV
NS MNHNY NN DIPY ,WITHN NI NIN DN GN) ; TUNNIVI TN 21INY Y1 ,01 Tvan Ty NNV

. NY NOY MPINN 953w 1IN
His table should be set while it is still day, in order to eat immediately after sundown. And even
if heisin the Bet Midrash, he should get up, becauseit isa Mitsvah to hurry and eat, so that the
childrenwon't deep. . . .

The Four Cups and the Four Languages of Salvation

Exodus 6 v. 6-8 n-1 o9 1 999 mnv
DONN YAZNY DNTIYN DINN YAIEN) DY 1IN TV NNIY DINN ONNYIN TIT NN INIY? %)27 NN 122 (1)
DN TV N D DAY DOVNY D7 XTMN) DYY X2 DINN SANRZ) (3) : DYFT) DOVAYI NNLY ¥iTta
DNIINY ANX NN >T) NN ONINYY TYN NIND bN DINNOOTINIDY (N) : DYI¥D NIYAD NNIN DINN NONIND
TV OIN NYTIN D7 ANNONIY AP PHYYY
(6) Therefore say to the children of Israel, | amthe L-rd, and | shall take you out from under the
burdens of Egypt, and | shall save you from their bondage, and | shall redeem you with an
outstretched arm and with great judgments. (7) And | shall take you for myself as a nation, and
| shall be for you a G-d, and you will know that | am the L-rd your G-d who took you out from
beneath the burdens of Egypt. (8) And I will bring you into the land which | have raised my
hand (i.e. snore) to give it to Abraham, Isaac, and Jacob; and | shall give it to you as an
inheritance - | amthe L-rd.
Note: Trandation my own, with some aid from the Jerusalem Bible.

Exodus Rabbah 6:4 9% N9XY 7 71779 9 w99 (R399) N2 iy
DYDON VPN YT ,NYID JIY DY *MPIY 7T TN PNNPDI PNINN NN PNINNT NI ¥ MIN 7T

,NIPN N DY NUNR MY D1 (TOP DINN) /NIW 1N D»PY ,NDAN P91 MDD 1
There are here four expressions of redemption: "1 will bring you out”, "I will delivery you", "I
will redeem you", and "I will take you." These correspond to the four decrees* which Pharaoh
issued regarding them. The Sages accordingly ordained four cups to be drunk on the eve of
Passover to correspond with these four expressions, in order to fulfill the verse: "1 will lift up the
cup of salvation, and call upon the name of the Lord (Psalms 116:13).
Trans. Soncino
* For the four decrees, see 2>: X (x9") N2 Mnw (Exodus Rabbah 1:12 and following).
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Jerusalem Talmud Pesachim 37b (10:2) 27137 2 910 9 47 P19 DIND NN NIV TInvn
N INIW 1YY NNNR 127 MIINY YIIN TN 7191 127 (3 V) DY PNY 1T MDD NYIIND PN
THO N NY 12 YWIND 129 O>TINPDI INIRN INZSM SANIIN NN DYY Y9 DINN INNPII NN DINN INNM
DI NIN NYIS T DY DIDN DN NN NYIH DI KR DN LAYNI YT NYID DIN NP0 HY MDD YIIX
TRY D7APIYV DNYND DY MDD NYIIN THD SINN PN *NNITN YIIN THI /DN MY 517 M0 1A DY
YPON TN M MNNI JY MDD YIIX MW IN MPYND 72PN TNY YTNII) ... D7D NN IR MPYino
AN RYN MY DI PTN NI HOUNT JHYI IHIYT IO
Jerusalem Talmud, Pesachim, Chapter 10 law 2. Page 37 columb b-c. Trandation my own.
From whence do we get 4 cups? Rabbi Yochanan [said] in the name of (Folio ¢) Rabbi
Benayah, "parallel to the 4 redemptions, 'therefore say to the children of Israel, | am the Lord,
and | shall take you out etc., and | wil take you for myself as a nation etc,' ‘and | shall take out,
and | shall save, and | shall redeem, and | shall take." Rabbi Joshuah ben Levi said "parallel to
the 4 cups of Pharoa - ‘and the cup of Pharoawasinmy hand . . . and | squoze theminto his cup
...and | placed the cup in the hand of Pharoa' (Gen 40:11), 'and you shall place Pharoa's cup
into his hand." (Gen 40:13)." Rabbi Levi says, "parallel to the four kingdoms*. And the
Rabbis say: "parallel to the four cups of retribution that the holy one blessed be he will make the
nations of the world drink." (4 verses are cited wherein G-d's retribution includes a reference to
cups, with one verse given further explication) . . . and parallel to them, the holy one blessed by
He will in the future give Israel to drink four cups of consolation. [as demonstrated in these
verses:] "G-d is the portion of my inheritance and of my cup”, (Psalms 16:5) "you anointed my
head with oil, my cup runs over" (Psalms 23:5), and this "the cup of salvation | shall [ift"
(Psalms 116:13) (note: the word salvation iswritten in the plural in the Hebrew text) is two.

POYTNY POOTNI DOTYI DM WTIOVY : NP /T TN : DTN 1P *
Commentary of Korban Ha'eday: "Parallel to the 4 kingdoms - that subjugated us, and these are
the chaldeeans, the Medians, the Greeks, and Romans'

TheFirst Cup

Babylonian Talmud Pesachim 114a (Mishnah 10: 2) (2:» nawn) X7y P 97 0IND 23 Tndn
2¥ 7720 : DIMIN KN T, PN DY TIAN T NN ,OPN Y TN : DIININOINDY T NYNRT DI IND

.DPN Y T30 T2 NN, PN
They mixed himthe first cup; Bet Shammay says he blesses on the day and then he blesses on the
wine, and Bet Hillel says he blesses on the wine, and then he blesses on the day.

The Vegetable

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:* fywn) 87y 159 97 0IN02 23 TN
... AN NI9IAY YHINY TY NN HIVN 1T NN
They brought before him, he dipswith the lettuce until he reaches the breaking of bread.

Notes:
Many texts of this Mishnah read " . . . Y2010 Mp MY woan they brought before him greens, he
dipswith lettuce.”
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Why Do We Wash Before Karpas?

Babylonian Talmud Pesachim 115a X 1y 107 47 0009 H201 923 19N
.DYTY N0 TN - NPWNAINDLY DI : ROYYIN 17 N NYIN 1T N

Rabbi Eliezer said in the name of Rabbi Oshayah: Anything that is dipped in liquid requires
washing hands.
Rashi on Talmud Pesachim 115a x 932y 1097 94 0'N0a N20n 7YH

121 PPYN RHVN NNINT DDION YT - NMIY DTNV, PPYUND DIVN - DY NIV 7998
Requires washing hands. Because of the liquids, since the (unwashed) hands are of secondary
impurity, and anything that invalidates tithes makes liquids impure etc.

Note: The rule that objects dipped in liquids require one to wash ones hands before eating them,
though not in common practice today is recorded in X:y M>72 M50 PN Mwn NIy Mishneh
Torah of Maimonides, laws of Berachot 6:1 and 7:nyp o»n nx 71y ynow Shulchan Aruch
Orach Chayim 158:4, though there is a difference of opinion asto whether such washing requires
ablessing.

The Seder Plate

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:* fawn) 87y 199 97 0IN02 23 1N
TNON+ (12) RYIIN AT .MNND NDIIN PRY X HY N, PIHOVIAT W) NOIM NI 1180 1Y woan . . [

DY DY I PIAT PNOAN P YTPNY .IND : N PYTS +P272] : O7wn
.. . They brought before him Matsah and lettuce and Charoseth and two cooked foods. [They
bring the charoseth] Even though the Charoseth is not a commandment. Rabbi Eliezer son of
Tsadok says: It is a mitsvah. And in the temple they would bring before him the body of the
Passover [ offering]

Notes: Babylonian Taimud 114b-115a mentions that in theory one could use lettuce as both a
vegetable for oop (Karpas) as well as for the mn (bitter herb). However, the Tamud discusses
that there is a difference of opinions as to which blessings would be made over the lettuce and
when. Therefore, X277 12 8nx 27 (Rabbi Acha son of Rava) recommends using a different
vegetable.

What Does Charoset Symbolize?

The Mishnah, sited immediately above said that Charoset is placed on the table even though it is
not a Mitsvah (though Rabbi Eliezer son of Tsadok saysthat eating it isamitsvah).
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Babylonian Talmud Pesachim 116a X 1y 9P 97 N0 N300 13 Tnsn
;OO0 9T AN PN 2N MANT DT IIN N Y37 1MINND ORND D NN TN PITY 3171 NYIN )
NN .LOVY DT - NPNNDY TIAXY ,MANY 1T - NINP .Y I ,7PINPY TN TITN : YIN NN
YN DN PN T : PITY HT72 IYIR 12T NN .DOLY DT NDIN JAND IO PYIAN : PNV HATT 7HPIND
NNNY PN DIV YV INII : DOYVIPIAY TIN
Rabbi Eliezer son of Tsadok says it is a mitsvah etc: Why is it a mitsvah? In memory of the
apple-tree*. But Rabbi Yochanan said: As a reminder of the clay. Abaye said: Therefore, it is
necessary to make it acrid-tasting, and it is necessary to thick. To make it acrid-tasting - in
memory of the apple-tree; and it is necessary to make it thick - in memory of the clay. It is
taught in accordance to Rabbi Yochanan: the condiments (in the charoset) are a reminder of the
straw, the charoset isas a reminder of the clay. Rabbi Eliezer son of Rabi Tsadok says: Thusthe
sellers of parched grain (Jastrow Dictionary: Who also sold spices) in Jerusalem would say:
"Come purchase spices for the mitsvah."”

Babylonian Talmud Sotah 11b 2 4y X 49 VYD N2DN a3 TN *
SIMNYL,MOANND IND DTV MTIM MINN TN 10T WINY 11 ;0N MINI MIWNHY 1)
AN TNINY NMONN NN +N D PYN DY+

And when they (the Israelite women in Egypt) became pregnant they went to their homes. And
when the time of their birthing came, they went out and gave birth in the field under the apple-
tree. Asit says. (Song of songs 8:5) "l awoke you under the apple-tree.”
Song of Songs 8:4 1 Pva n P9 0V N VY

FIIT2) N23N NHY THN N3N NHY PN MR IR ATIT IY NP 12797 1 NZY NN M
Who comes up from the desert, leaning on her loved one? | awoke you under the apple-tree,
there your mother conceived you, there conceived the one who gave birth to you.

Note: It is possible that the Rabbis are reading this verse as, "There the one who conceived gave
birth do you."

Ny NNy 80 This Poor Bread?

Deuteronomy 16:3 »:tv p19 0929

D1 NN DR N7 DN NIND DINY 111902 9D %Y DN NIND P2Y DINA DM NYIY NN 1Y NN N
$I0 )Y 9D DIIYN NI THNY

Do not eat with it (the Passover offering) anything leavened, seven days you shall eat with it

matsah, bread of affliction, for you left in haste from Egypt; so that you remember the day of

your leaving Egypt all the days of your life.

Babylonian Talmud 36a x 1y %2 97 9N NIDM 23 Tnsn
1NN - INDPY 1T ROYL OND WIAT) 1OV P NYIZNIY DD DI - NY DNY . . . : IDIN NDPY 119
PIY PNYY DNY - 7Y DNY : ININY IINT ,INNYTI - MY 712 PPIPT OND : RDPY 127 . 23N MY ONY DND
.N270 0117
Rabbi Akiva said: . . . Lechem Oni [excepts] dough needed with wine honey or oil. What is the
reason for Rabbi Akiva['s statement]? [Rabbi Akiva reasong| Is it written "lechem oni" (bread of
affliction)? It is written "lechem ani" (poor bread). And for Rabbi Akiva that which we read it
"lechem oni" is as Shemuel [explained], for Shemuel said: "Lechem Oni" means bread upon which
we say many things.
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Babylonian Talmud 115b-116a x 91y 109 - 2 79 9P 97 NV NIDN 23 TnNsn

PNYY DN - 1Y DNY YI7 I NN .DMIT PIY PHYY DNY - (1DND) MY DN +310 DT+ : ININDY DN
£INN 2T .NOINNT NI R (AVP) - NDIND1DTITYW O 1N PN MY - Y DNY : INK 2T .NAIN 02T Yoy
DMNXINUN PPON NIN -3 NI N, NINNINUNY PPN NN - MY DY 1T NN
Shemuel said: (Deut 16:) "Lechem Oni" [means] bread upon which we things. It is also taught
smilarly: Bread upon which we say a lot. Anocther explanation: "Lechem Oni" - is written
"lechem ani” (bread of the poor), just as a poor person normally [eats bread] in a piece, (116a)
so too here with a broken one. Another explanation: Just like a poor person normally heats [the
oven] and hiswife bakes, so too here, he heats [the oven] and his wife bakes.
rashba" m, 116a N 7Y 0P 97 N0 NIYN D7AYA
DTIP IMNN PLY NOY NPY PO INNWI ININT TN NI AN INYNRY P01 NN 1Y Y 1999
NONNN NOW YT NN INURNI PYDN KIN IR GN NDWYA N IMNNN POONA N DWW PPOW NTHY
A poor person normally heats [the oven] and his wife bakes. And puts it immediately into the
oven once it is hot, since he fears lest the oven cool down before [dough] will be ready they work
together, one with the heating of the oven, one with the dough; so too here (with matsah) he
heats [the oven] and hiswife bakes, so that it [the dough] doesn't become leavened.

Note: There are four understandings of the import of the term "lechem oni/ani"; (1) That it has
many things said on it (the word nwy> - la’'anot) meansto say or answer; (2) That it is eaten with
a broken piece, as a poor person normally eats (3) That the timing between needing the matsah
and putting it into the oven is very precise, as a poor person would do in order to conserve
energy; (4) That it ispoor bread in that it is plain, and not mixed with certain other liquids.

1INV NI (Mah Nishtana)

Who Says /mnws im?

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> nywn) 87y 109 97 ©IND 23 TN
291 M NN MINWI NN HTHON PIN 122 IYT PR DX DIAX TN 121 JNI) )W DI 12 M0 .Mvn

B 1) P2
They mix him the second cup, and here the child asks his father. And if there is insufficient
understanding in the child, the father instructs him: Why is this night different from all other
nights?

Note: It appears that Mah Nisthana is said by the father if the child does not ask on their own.
Thisis demonstrated in the following piece of Tamud:
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Babylonian Talmud 115b 2 MY VP 97 DNV NIDN A3 TN
PRY,TANY TAX I 5392 NOYINT,TANY TAX 92 582 NI, TN TAX DI 5382 N8N HOUN 1290w 17 NN
295 NNOYM DTN MIRY M 97503 1NN : TN XN 27 .0THN IMIRY 10 099 NON JNIUN NN PIPW
;13T NP T MIN MIAN AINYN MPIPN YWY T ONI 517527 YINN 1NN N PIPW NN XN
127 Y MNP NIN IPYN NP NN IPIINR RP N PYTY 0D MN .OHPN NONHOYTH NPT NN
DINWI NN IMTN JNIVD
Said Rav Shimi son of Ashi: Matsah [is set] before each person, bitter herbs are set before each
person, and charoseth is set before each person. And we only remove the tabl e from the one who
says the Haggdah. Rav Hunah says. all these [are set] only before the one who says the
Haggadah. And the law follows Rav Huna. Why do we remove the table? They say in the
school of Rabbi Yannay, [that the table is removed] so that the children notice [the unusual
practice] and ask [why it is happening.]
Abaye was sitting before Rabbah [at a seder]. He saw that they removed the tray from before
him. He (Abaye) said to him (Rabbah): we still haven't eaten, and they come and remove the
tray from before us? Rabba said to him (Abaye): You have exempted us from saying "Why [is
thisnight] different.”

Note: Another supposed instance of the phrase "Y ou have exempted us from saying "Why [is this
night] different” appears in Babylonian Talmud 116a, which is discussed below in the section on
wn oy1ay (Avadim Hayinu). However, this phrase seems to be out of place in the context of
that piece of Talmud:

Babylonian Talmud Pesachim 116a X 1y 9P 97 N0 N300 13 Tnsn

19 INY Y ONRN ,NINTI XADI 7OY NN MPNY 1IN0 7199 PranT NTY : 7TIY 1T 1N 27 79 N
AP DYTIY NI NNY .INVI NN IDIZN NIV : 71D N IMIYI MITIND I : 7DD NN

Rav Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and

gold, what does he have to say. He (Daro) answered: He needsto thank himand praise him. He

(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana. He began

and said "we were slaves."

Note:

It is very difficult to understand how Daro's statement could have exempted Rav Nachman from
saying Mah nishtanah, since the essence of that requirement is that a question be asked
(preferably by the less educated member of the group, though the father is to instruct the child
with the Mah nishtanah text if the child doesn't ask). If anything, Rav Nachman's question to
Daro might have been an adequate question. However, his question doesn't carry the same
interest as the questions in Mah nishtanah. Additionally, as this text reads, Rav Nachman says
that Daro exempted them from reading Mah nishtanah. He is not saying that his gquestion
qualified as saying Mah nishtanah.

09 1P T (dikdukel soferim), amid 19th century work which catalogs variant manuscripts of
the Babylonian Talmud reports that the phrase "nynwy Nn MoN yNILVS - you have exempted us
from saying Mah Nishtana" does not appear in the Munich, Oxford and second Roman
manuscript (I think this is what #a »> means, but | am unsure of this) nor in the text of Py max
(Avudraham). The author of o»ap 'r1pT (Raphadl Rabbinovicz) then states (in note v):
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IRW NN HANY NI TIT TONRYY I NOIRYI RPYT IMSNT 7IWI NHN 2IN TOON RI IRTIT 1) NN
TYT 17/02 PIATIIVPNI 12 DYIVIN MY 7P X2 191 0N IR 22NT 01 17T7 7Y INRPT NIN NNV

"D»ON YoM
And thus it is proper [not to have the phrase in question], because he did not make exempt
through this from [saying] "Mah Nishtanah" since its requirement is specifically with asking a
guestion (rather than answering a question, which is what Daro did) and "when your son asks'
(Ex. 13:14) is written. And even a wise person asks himself. Rather that which he (Rav
Nachman) said to Daro thus was in order to endear the miracle. And so to [the phrase in
guestion] was not before rashba"m, and the book "Yad David" and "Zera Efraim" have already
asked about his (Rasba"m's) words.

Rabbinovicz is sensitive to the fact that there is a need for a question to be asked by the younger
or less educated participant in the seder. Only when the child asks the question, as in the case of
Abaye above, is the adult exempted from saying Mah Nishtana. Rabbinovicz also indicates that
the medieval commentator Rashba'm did not have the suspect phrase, "you have exempted us
from saying Mah Nishtana" in thisstory. Thisisfairly evident from Rashba'm's words:

Rashba" m Pesachim 116ax 1y tvp 47 0'noo 07av9
N DYTIY I DINNN 12N NDORY INKYD 99N NN

He began and said. After the question of the son, he began to say "we were slaves.”

rashba'm must explain that when Rav Nachman began with "we were daves,” was after the child's
guestion. Had Rashba'm had the words "you have exempted us from saying Mah Nishtana", he
would have had to explain how Rav Nachman's conversation with Daro constituted an acceptable
guestion. Instead, Rashba'm simply saysthat a question occurred before Rav Nachman continued
with "we were slaves."

In a conversation with Rabbi/Professor David Weiss Haivni, Rabbi Haivni indicated that heis not
convinced that Rabbinovicz is correct. Rabbi Halivni argued that it is possible that any form of
guestioning and discussion of leaving Egypt might actual suffice for the Mah nishtanna, and that
Daro's ability to answer and discuss the issue in some way exempted Rav Nachman from further
guestioning. The ultimate issue is how formal the requirement of the child asking quegtionsis.

Even If We Were All Scholars. . .

Babylonian Talmud Pesachim 116a X 1y 9P 97 9N NI0H0 13 Tnsn
YTNON NIW IDANT INXYY IRIY NIN - IND DN INONIW INUN - DIN 1PN DX NINIWY - 1)1 DON : P27 DN

N297 9310 M NDDN MNWI NN MY NT PHNIWY - NDAN MITN PYTHY DNON
Our rabbis taught: If hisson were wise - he (the son) asks him (the father). And if he (the son) is
not wise, his wife asks him (her husband). And if not, he asks himself. And even two scholars
who know the laws of Passover - ask each other "why is this night different from all other
nights.”

Question for thought:

- Note that this text may indicate that it is the less wise person saying "mah nishtana.” There are
severa attempts to explain this. The Goldschmidt Haggadah argues that the words "mah
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nishtana" are not actuall the Tamud speaking, but an introduction of the next section of the
Mishnah which the Talmud is going to explain. Rabbi/Professor David Weiss Halivni (in mmpn
mMom sources and traditions) argues however that thisis unlikely, and thatitismorelikey that
the narrator of this text believed, in contradistinction to the pieces seen above, that it is the
child/less educated person who asks the " mah nishtana”. Another possibility that | would suggest
isthat perhaps when thistext refersto the questin "why isthis night different,” it is not a reference
to the formulaic text of the Mishnah, but to the fact that thereis an expectation that the child will
ask why the structure of the night is different. This idea may be supported by the fact that
Maimonides quotes this piece of Talmud, including its implication that the child says "mah
nishtana” (»: ¥ Ny yIN MIYN NN mwn Mishneh Torah Laws of Chamets and Matsah 7:3), but
specifically says that the leader of the seder asks alist of questionsat n¥1”Y XN MIYN NN MIWVN
2:5 Mishneh Torah Laws of Chamets and Matsah 8:2).

- What is the trajectory of the questions and answers discussed in the Talmud? Is it teaching of
history, religion, law or a combination? Note how the wisdom of the scholars here is explained as
"who know the laws of Passover." This is a question to keep in mind as we read the questions
and answers of the four children.

- What does the fact that scholars are required to ask and discuss the laws of Passover tell us
about the continual natureof learning?

The Different Sets of Questions

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7> nywn) 87Y 109 97 ©IND 23 TN
293W I8N N NI NN NXNI NN PINN MR MION 521W ,MNON 291 DD N2ON MDY nn . . .
N9 901201 PITY HIN WA POIN BN MIIN 92V 700 NN NHON ,MPD INY PINN DN MPHN
NN ,AINN DY +[)97300] : D/UN NNMON+ (19X Y207 DXIMN) VX (PR) MIIN DY DI D MN

.. 1DDYI DY M
Why is this night different from all nights? For on all nights we eat either leavened products or
unleavened bread; this night [we eat] all unleavened bread? For on all nights we eat all types
of vegetables; this night [we eat] only bitter herbs? For on all nights we we eat meat that is
roast, stewed, or boiled; this night [we eat] only roast? For on all nights we dip once; this night
wedip twice.

Jerusalem Talmud Pesachim 37b 971/ 2 990 19 949 799 ©'NDA D201 MDY TN
YNV NI NIPIM NNR DYH PIIVN NN MNIIN 232W MOIN 290 NN NN NI N .. T 7100 . L.
P19V YN WA PIIIN NN MZIN 9I2W NN 1D NN NIM NN YN PIIN NN MDD 9I1v DMWY
.. I28)210 M NI DVIany
Why is this night different from all nights? For on all nights we dip once; this night [we dip]
twice? For on all nights we eat leavened products or matsah; this night, [we eat] all unleavened
bread? For on all nights we eat meat that is roasted, stewed or boiled; this night [we eat only
meat that is] roast.
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Berlin Edition of the Mishnah:
252w NSN D NN NDYON NN NON PIIR DR MOTN 902w ,MOON 900 NN NN 7NV Dr . . .
NN, MPYP IRY PINN NN MIIN 95IW DINYI SNV NN NN NN DY 1PN PI1IVN NN PR MDD
LM M
Why is this night different from all nights? For on all nights we eat leavened products or
matsah; this night, [we eat] all unleavened bread? For on all nights we do not dip even once;
this night [we dip] twice? For on all nights we eat all types of vegetables; this night [we eat]
only bitter herbs?

The questions by sour ces:

Babylonian Talmud Jerusalem Talmud Berlin Mishna
Chamets - Matsah Dipping Chamets - Matsah
Vegetables Matsah Dipping (We do not dip)...
Roasted Food Roasted food Vegetables
Dipping

Note: Severa changes of reality impact on the changes in the questions. Dipping appears to have
become less common at the average meal. Without the Passover offering, the rule of eating roast
food did not resonate. Note also that the question in our haggadah, about reclining at the seder,
is nowhere to be found in these sources. This is not surprising, as in the Roman culture of our
Mishnah's rabhis, reclining was a normal manner of eating. This question was probably added as
one of the other questions became less understandable. The fact that changes of redlity lead to
changesin the text of the questions, can be seen in the following piece of Tamud:

Babylonian Talmud 116ax 4y t0p 97 ©'N09 NI0N 723 TN
NOT NOD NI NN DI ION : NIT DY PPNN DMWY SNV NN NDYND ,NINNR DY P2I00 NN MON Y71V
N9 ,INN DY 129X 920D PAYN NN PR MO YW HINP 1 ,NIT N NIN NI TN NIIVH
PIIAVN VX PN NP OIN ,NIOD 17 TN NION DPTITY NIVN : XIGD 17 1Y PPNN DY YAV 1D
DY ONY NN NN NNNX DY 1PN

"On all nights we dip once; this night [we dip] twice." Rava demurred: Is it insufficient on all
nightsif we don't dip once (i.e. is there a requirement of dipping on other nights)? Rather, Rava
said it teaches thus: "On all nights we are not required to dip even once; on this night [we are
required to dip] twice." Rav Safra demurred: Isthis an obligation for children?* Rather, Rav
Safra said it teaches thus: "We don't dip even once; this night we diptwice."
Rashba" m on Pesachim 116ax 9y 10p 97 0'nos 07aw9*

JYTAVP IRVOV YT MPIPNT NPON DIVHD XN 70N PT997 X299N
I's this an obligation for children?. With surprise (i.e. the statement is a question), for we do
this (the dipping) so the children will recognize [the different practice] and ask (i.e. the dipping
isn't really a requirement per se).
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1" or1ay (Avadim Hayinu - We Were Saves)

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> nywn) 87Y 109 97 ©IND 23 TN
... NIV DM»ON MNA PN . ..

We start [telling the story] with disgrace, and endwith praise.

Babylonian Talmud Pesachim 116a X 1y 9P 97 N0 N300 13 Tnsn

SN [PNINWVI] IPTIAN PN DINT) NTIIY STDIY NINHN : DN 17 711X OND NIV DD TN NN
NN ,NIANTY NADD 77 P IPNY I 7YY PPANT NTIY : 7TV 1T 1N 17 7Y 0N N 01Ty
DTy NI NN .7INVI 110 IIZN NIV : 77 TN IMIAYI MITIND YA : 719 TN 177 IDMNY >yl

RO
We sart [telling the story] with grace, and end with praise. What is disgrace? Rav* said: "In
the beginning our ancestors were worshipers of idols.” [Samuel]* said "we were daves." Rav
Nachman said to his servant Daro: A dave whose master frees him, and gives him silver and
gold, what does he have to say. He (Daro) answered: He needsto thank himand praise him. He
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana**. He
began and said"we were slaves."

* There is significant divergence in Talmudic and other manuscripts as to which sages made these
statements. See p MX .1VP DNV DY DIANV INITPT.

** On the significance and confusion regarding this phrase, see the above section titled "Who
Says mnwy n?"'

Note: It would appear that Rav Nachman accepted the position that one starts with "we were
daves" as is current practice. Note that later in the haggadah we have the text referred to by
Rav. This prompts 87av» (Ritba) to say in his commentary on haggadah that the disagreement
was not on whether or not these texts should be said, but which should be the opening of the
telling of the story.

Question for thought: What is the significance of the arrangement of the story in this manner?
Why start by bringing up an ugly past? Does this ordering tell us anything about our future?

The Four Children

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (1:% nywn) 87y t0p 97 0INDO 923 1N
Lo TON PAN A DU INYT O . L.

And according to thewisdom of the son, his father teacheshim. . .

Question for thought: What educational values are embedded in this statement?

Please Note: The following discussion of the Jerusalem Talmud is based on a class with
Rabbi/Professor David Novak which | attended some years ago.
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Jerusalem Talmud Pesachim 37d (10:4) 3750/ 4 910 19 94 » 9799 ©ND9 NITN MHWIY TnIn
INUI YT IPRY 12 WV 12 YW 12 DN 12 NN NIDT M /YAIN TID NN 7N
Rabbi Chiya taught: The Torah speaks about four children, a wise child, an wicked child, a
simple child, and a child who doesn't know to ask.
T PHINT Y NN NIN QN DN IPTIN M I8 JUN HLAVNR DPNN IVTYN 1N DN N 0N |1
DYTIY TN DINNN 1 NN
The wise child what does he say? "What are the testimonies, statutes and judgments which the
Lord our God has commanded us?" You shall tell him "with a strong hand God took us out of
Egypt from the house of bondage.

Note: This text differs significantly from our haggadah in that (1) The wise child says that the
laws were commanded to "us' rather than "you," which would clear up some questions as to why
the wicked child is chastised for the use of the word "you.” (2) The answer which is given to the
wise child is different. In our haggadah, this answer is given to the simple child, while the wise
child is given the answer that is given here to the smple child.

RONINY 1IN MIYI MV 932 119Y PHYIVN DNIRY NN NNVLN NN DIY NXRIN NTIAYN N NN YWI 12
WINDIMIN 7O IPN VY NI WINRD IMND DUY 12 59 /% Uy DT 12Y2I2 N NN GR 5997 10 108y DN

DY DYWN INIONY NNT N ND D8N
The wicked son what does he say? "What is thisworship to you? What isthis bother to you, that
you bother us every year?" Snce he removes himself from the community, you should say to
him, "because of this G-d did for me" (Ex. 13:8) - for me he did it, for 'that person' he did not do
it. Were 'that person’ in Egypt, he would not have been fit to be redeemed from there.

Notes:

- The wicked child's complaint seemsto be about theritual requirementsof the day.

- Note the juxtaposition of text and commentary. The wicked son's question, which is from
Exodus 12:26 is "what is this worship to you." The narrator expands on this question "What is
thisbother . . ." Smilarly, the father's response "because of this..." Isinterpreted by the narrator
"for me he did it, for ‘that person’ . . . Similar interpretation is found in our haggadah in the
wicked son's answer.

- The phrase "v )~ ymx that man” is believed by many to be a euphemism for Jesus.

TOW N ROV YOPXAN NDON NN PPV PRY NDON MIHN ITHY NN GR DINT NN TN NN YOV

NINN NNINT DIIN 1T NNIAND
The simple [son] what does he say? "What is this." You should teach him the laws of Passover,
that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't get up
from one group and enter into another group.

Notes:

- The smple child is given the answer that is given to the wise child in our haggadah. The key is
telling the child about an important law of Passover that says that the meat of the Passover
sacrifice must be eaten within a predetermined group of people, and therefore, one may not go
"seder hopping,” so to speak. Hopping from meal to meal was a regular practice in Roman
festivals. It isreasonable that themore smple and lesslearned child, whoisnot evil per se would
need to be instructed not to do this. The meaning of the word "afikoman" is discussed furtherin a
section below.

YTN2N PIAN 122 NYT PR DX 12 NN NIVIND N0V 7 10N N2NN 12 NNH NNR INYY YT IRV 11
The son who does not know to ask, you open for him. Rabbi Jose said: Thus the mishnah said,
"And if there isinsufficient understanding in the child, the father instructs him."
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M echilta of Rabbi Yishadl Bo 739 5730 179 ¥ NY99 Na NNDOT 701 - N2 INYNHYY 2297 RNDIn

ch. 17
YOV NIYYWA N1 NIV YN DY Tivan 5197 NN DM OX NIND DM D7D wIN URIND MIN YOIWY . THIY N1

S TINDW DY 08D DINNN NI NN
"And you shall tell your child" (Ex. 13:8): | hear (i.e. would think) that [telling the child may be
performed any time] from the beginning of the month [of Nissan onward]. Therefore it teaches
[and you shall tell your child] "on that day" (id.). If "on that day" [demonstrates when the
telling should occur] | might think [the rituals shoudl be done] while it is still day. Therefore it
teaches, "because of this." (id.) [meaning you should tell your children] at the time when matsah

and bitter herbs are resting before you on your table.
N NONINY NIN YU 12 NT NIR DI7 NN NTIAYD NN IR NXINY 197 TN NNY OY N Nvy 1Y NIyl
YNINKD HY M PWY NT NAYA 591 10 INNOXIN DNN N J9I70 10 108Y NN NONNY 132 99570 10 108y

SN TN ND DY DM IR 5997 10 THNY NN RNV 991 T X2 )Y D180
"Because of this God did for me" (id.) - why isthissaid? Because he [the child] says "what is
this worship for you" (id.) - This is the wicked son, who removes himself from the group. And
since he removes himself from the group, you should also take him out of the group "because of
this God did for me when | left Egypt” (id.) - "For me" and not "for you". And since he removed
himdef from the group, had he been there, he would not have been saved.

Notes:

- Thefirst paragraph above, in adightly different form, appearsin our haggadah immediately after
the four sons.

- The response of the fater is "becuase of this G-d did for me. .." Here. The narrator then adds
"for me, and not for you" In our haggadah, the narrator explains the response of the verse as " for
me, and not for him."

M echilta of Rabbi Yishmad Bo 120y 0749 nr Ny 83 NNDYT /ON - X3 INYNY? %297 RNTIN
ch. 18.
TANY DIN TN DN D02 NYIIN MIN DNRSNI (D) DIAT) NN D MY TWUNR DOVOVYNN DOPNT MTYN NN
DINWUYD YT IPRY TN DN THN) YU
"What are the testimonies and statutes and judgments which the Lord has commanded us?"
(Deut 6:20) It (the Torah) isfound to say that there are four children, onewise, onewicked, one
simple, and onewho does not know to ask.
NDAN MIYNIZ NN NN GN NMNIPTN T MY TUNX DOVIVHRN DIPINT IVTYN NN IDIN XN 11D 0IN
JIPAN NDAN NN PPV PN
The wise [son] what does he say? "What are the testimonies and statutes and judgments which
the Lord our G-d has commanded us?" You should tell him the laws of Passover, "We do not
add an Afikoman after the Passover [ offering is eaten]."

Note: Like the Jerusalem Talmud above, the wise child uses the word "us" rather than "you."
The response given, however, isthe same asin our haggadah.
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NIN N IPOY2 1991 H9I1 10 1SY NN NOXINY 99119 X9Y DY DIY NN NTIAYN NN TN NI N YW
M NY DY TN ITN T2 NIYVOY (N TNW) DXINNDND YNNI OY /N DUY DT NI IZ NN PIY IN INPD

INN
The wicked [son] what does he say? "What is this worship to you?" "To you," and not to him.
And since he removed himself from the community, and denied the essence (i.e. spoke
heretically), you should set his teeth on edge and say to him "because of this God did for me
when | came out of Egypt.” (Exodus 13:8) "For me", and not "for you". Were he there he would
not have been redeemed.

Note: The response of the fater is "becuase of this G-d did for me. .. " Here. The narrator then
adds "for me, and not for you" In our haggadah, the narrator explains the response of the verse
as "for me, and not for him."

.DYTAY THAN DYISNHN N MNOXIN T PHINT PIN NINNY INT 1N IIN NI DN ON
The simple [son] what does he say? "What is this?" "And you shall say to him with a strong
hand God took us out of Egypt from the house of bondage."
J1) NINN D1 TIAD NI NIV Y NNY NN DINWD YT PR

The one who does not know to ask, you shall open for him, as it says "and you shall tell your
child on that day etc."

Note: The responses to each of the children are consistent with the verses quoted in response to
the children in our haggadah.

The Four Verses

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7> nawn) 87y 109 97 ©IND 23 TN
£ 1212 YIDN 7 NMOPY TYOIR TINODIND YN . ..

And he explicates from an Aramean enslaved my father until he finishes the entire section.

Explanation: The Haggadah refracts the story of the Israglites descent to Egypt and departure
through Egypt through the four verses (Deut 26:5-8). These verses were said by an Israglite
when first fruits were brought to the Temple. They provide a concise history of the Israglites
going into Egypt through their entry into the land of Israd.

Rabban Gamiliel - The Three Things One Must M ention

B.T. Pesachim 116a-b (Mishna 10:5) (h:> fawm) 2 = X %y 107 DINDO Y933 1IN
,NDA 10 TN INDIN T RY NI NDAT 1PN DT NYOY (3 TiNy) N NIV 9 IDIX 7N DNOIN) 1219
NDY N2 DNINNY +2> MNY4+ IDNIV] ,DXI¥NIIPTNIAN SN DY DIPHN NDAY DIV DY - NDY NI ,NNN
TUN PNIN INOIANN +2) MDY+ INDNIV],DXINNN IPTIANR NIV DWW IY - N8N ,[IN ND TWNR N2 NN
17D +X MNY4] DNV ,DINNT IDTNIANR PN NN DOINN 1INV DWW IY - 10,10 DINNDND NN
L 0N NN
Rabban Gamliel would say: anyone who did not say (116b) these three things on Passover did
not fulfill their duty, and these are: [the] Passover [offering], Matsah, and Marror. [the]
Passover [offering] because God passed over the houses of our ancestors in Egypt, [asit is said:
"And you shall say this is the Passover offering for G-d who passed over etc. (Ex. 12:27)].
Matsah, because our ancestors were redeemed from Egypt, [as it is said: And they baked the
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dough which they had taken out of Egypt (Ex. 12:39)], Marror because the Egyptians embittered
the lives of our ancestors, asit issaid ["and they embittered their lives' (Ex. 1:14)]

Notesand questions:

- The verse quotations, which are in brackets in our Gemara, does not appear in the Mishnah, nor
in the Mishnah as it appears in the Jerusalem Talmud. These proof-texts are also entirely missing
from some, but not al of the Talmud manuscripts and early printings (see » Mx DN YN TPT
Dikdukei Soferim note 3). It is possible that these explanations were at some time incorporated
into the Mishnah's text from a haggadah or another source.

- The reasoning for Matsah is different from what appears in our haggadah, where we are told the
Matsah is " wyTpn D900 Y9N ToN DYY NNV TY PHNNT IWPMIAN YV DPSI PIODN NOY DIV DY
DoN NN i because there was not enough time for their dough to leaven before the King of
Kings, the holy one blessed is he was revealed to them and redeemed them.” Was this the
meaning of Rabban Gamliel's statement "because our ancestors were redeemed from Egypt"? Is
the answer to this question affected by whether or not Rabban Gamliel cited Ex. 12:39 (asin the
Mishnah in our Tamud, but not in our regular printings of the Mishna)? Note that the entire
verse reads as follows:
1Y DY) DODNDNT 1723 NI DINNN 1Y 9D NN N2 9D NINY THY DIINHN INOYIN TYN PXID NN N
: DN2 WY NO
And they baked the dough which they had taken out of Egypt into unleavened cakes, because
they did not ferment, because they were chased out of Egypt and could not delay; and they also
couldn't make provisions.

Note:

- Thereis hardly another law in Judaism which requires saying particular things. In fact, the "four
verses' discussed above, which were said when one brought first fruits is one of the other rare
exceptions. The reason for the exception here is the requirement of teaching children (" p1a3m
m> " and you shall tell your children Ex. 13:8) (This idea was taught by Rabbi/Professor David
Weiss-Halivni).

Raising the Items

Babylonian Talmud Pesachim 116b a 1y 107 97 0'n09 5205 a3 Tnon
99IND NINWY NN TIY NIV ,7DAINT PN PR WL DN IS NI L,DANT PN NN NI DN

NN OWTP
Rava said: The matsah, he needsto raiseit. And bitter herbs, he needsto raiseit. Meat he does
not need to raise it, and moreover it would appear asif he eats sacrifices outside [ the Temple].
(Selectionsfrom) Rash" i Pesachim 116b 2 91y t0p 94 0'n08 H501 Y7YH
PIIMN NNV 1T NSN IMIN NINWI = 792370 799
DAY 99T NINY WD 72N KXY DTN (D180 IDMIAN PIY NDY IIN NINWI = 71933 PR 13
DT N0 MM I8N NI NNT = 792070 7998 PR
He must raiseit - When he says "this matzah whichwe eat.”
The meat isn't raised: When he says "[ The] Passover [offering] which our ancestors would eat
in Egypt" - he shouldn't raise the meat which isareminder of the Passover [offering]
Does not need to be lifted: (note the opening words here are based on an emendation of the text
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proposed by Rashi): Since it is not proper to say "this Passover." (whereas we say "this matsah”
and "this bitter herb.”

Notes:

- The Talmud instructs here that when speaking of the Matsah and Marror, per Rabban Gamliel's
instructions, these items should be lifted up. However, the meat which we have (usualy a
shankbone in our days) should not be raised, as this might make people think that we are eating
sacrificial meat outside of the Temple.

- Note that Rashi says that we say "this matszah which we eat" and "[The] Passover [offering]
which our ancestorswould eat in Egypt.” Thisisexactly as these texts appear in our haggadah.

AslIf We Left Egypt . ..

B.T. Pesachim 116b (Mishnah 10:5) (n:2 nawn) 2 Ty 109 ©XN08 NN 123 Tndn

DY TIY DTN 4P MNY4 DNV ,DISNN XY NIN IPIND DY IX MXIY DTR 2PN NTY NT 901
.DOINNN ONINKIOY N NYY NT NIV NN NI

In every generation one is obligated to view himself as if she came out of Egypt. Asit is said:

And you shall tell your child on that day saying, 'because of this God did for mewhen | came out

of Egypt.' (Ex. 13:8)

Note: Thistext appearsin our haggadah verbatim.

Questions for thought: How do we make the feeling of liberation "real" to us? What are the
modern day bondages from which we would like to liberate ourselves? Why do the rabbis want
us to view ourselves as having come out of Egypt? Why isn't it enough that we remember what
G-d did for our ancestors? Does this say something about how we should relate personaly to G-
d? To our surroundings?

597 Hallel

B.T. Pesachim 116b (Mishnah 10:5) (n:2 nawn) 2 Ty 109 ©XN08 NIDN 123 Tndn

AN NN IPMIAND DYV O OIPN NOYT 7922 9TNY DN IRAZ NAYD N7 MTINT D210 NNIN T

TIAYYN 2T NND NYANDY 10 DYDY DAND DNNYO NHH MIND MTIYN NN IND DO 9D
M257 1T NN NN

Therefore are we bound to give thanks, to praise, to glorify, to honour, to exalt, to extol, and to
bless him who wrought all these wonders for our fathers and us. He brought us out from
bondage to freedom, from sorrow to gladness, and from mouring to a Festival-day, and from
darkness to great light, and from servitude to redemption; so let us say before him the
Hallelujah.

Trans. Marcus Danby, The Mishnah.

Notes:

- The Mishnah presents the Hallel as being causally related to our persona redemption. We praise
God not for what happened to others, but for what we view as what God has donefor us.

- There is dsignificant variation in manuscript texts as well as the Mishnah as in the Jerusalem
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Talmud. The text as we have it in our Talmud is exactly as we have it in our haggadah. The only
difference is in our haggadah is "n»5on nw1n Ndw a5 nxn let us say before him a new song
Halleluyah." The Munich manuscript has these words in its text. maovn (Tosafot) clearly has
this text as well, as they discuss the significance of the word nw, song being in feminine form
rather than masculine.

How Much of Hallel |s Said Before The Meal ?

B.T. Pesachim 116b (Mishnah 10:6) (% nawn) 2 1y 107 ©XN08 NIDN 123 Tndn
DD IPYNI WONIN TY : DIIN YO T .INHDY DMIIN DN TY : DX IININDY TP 790N NIN 191 TY

Until where does he say? The school of Shammai says until "the joyous mother of the children”
(i.e. only the first paragraph) while the school of Hillel says until "A flintstone into a spring of
water” (i.e. the first two paragraphs).

Note: Asisusual, wefollow the ruling of Bet Hillel.

The Closing Of 922 (Magid)

B.T. Pesachim 116b (Mishnah 10:6) (% nawn) 2 1y 107 ©XN08 NIDN 123 Tndin

SIIN NDPY 27 01N 7N N2 ,DMISHND IPTIN IN TN NINY TWUN : IIN ATV 317 .A7INIT DTN
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And the person seals with redemption. Rabbi Tarfon says [the person closes with]: Who
redeemed us and redeemed our ancestors from Egypt, but the person doesn't seal (i.e. close with
a blessing). Rabbi Akiva says: "Thus, Lord our God and God of our ancestors bring us to other
seasons and holidays that come to us in peace; happy in the building of your Temple, and joyous
in your service, and we shall eat there from the sacrifices and Passover [offerings] etc. until
"Blessed are you God who redeemed Israel.”

Notes:

- Though our Haggadah adds a couple of phrases (which appear in some of the manuscripts of
Mishnah and Tamud, see »9v > 1p71 (Dikdukei Soferim)) to this blessing, it essentially begins
with what Rabbi Tarfon prescribes, and then continues with everything Rabbi Akiva says. Rabbi
Akivas text begins with "thus." It is logical to surmise that he intended for this text to be added
to what Rabbi Tarfon suggests.

- The statement "and he seals with redemption” seems to be a hit of a nonsequitor. Perhaps
before the Mishanh was redacted, there might have been a teaching which said something like: "
NN oMM Nawa o»on M1 »>nnn he begins with disgrace, ends with praise, and seals with
redemption” and in the Mishnah these teachings were split into Mishnah 10:4 and 10:6 with a lot
of other information stuck in between.
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"Redeemer of Isragl" versus"Who redeemed Isragl."

2 TINY VP T DNV NIDN DAL TInvn
ANPINNIT - ROYV IND IRV TN - RMINT INIW IR - D91 YW ARIP : NIT NN DN DM

And he seals with redemption. Rava said: [ The blessing after] reading shema and a the end of
Hallel [on Passover] is "who redeemed Israel” [but the blessing] of prayer (i.e. the blessing in
the Ny (Amidah)) is"who redeemer of Israel.” Why? Becauseitisa prayer.

Explanation: The blessing after shema and the blessing in the Haggadah is meant to praise God
for redeeming Israel in the past. The blessing in the amidah is prayer - i.e. a hope for God to
redeem usin the future.

The Broken M atsah and The Number of M atsas

Babylonian Talmud 115b-116a x 91y 109 = 2 793 9P 97 NV NIDN 13 Tnsn
NN 2T .DONINT NI G (IVP) - DTN IDTTY OIY NN ,1DND MY - Y DNY

"LechemOni" - iswritten "lechemani” (bread of the poor), just as a poor person normally [ eats
bread] in a piece, (116a) so too here with a broken one.

In:v> M52 (B.T. Berachot 39b), the Talmud engages in a debate over the following question: 1f
one has a broken piece of bread and a loaf bread, but the broken piece of breadis a "better" piece
of bread, should the person make his x>3mn (hamots) on the broken piece, as it is more specia,
or on the whole loaf because it iswhole. After some discussion, the Talmud states:

Babylonian Talmud Berachot 39b a 1y V5 49 M993 N0K 923 TN

SN PN 2T, PHOVUN AN I0IN PIPNAN DY TIAN : XN 27 N ; PRIWI PIHNY DY NN, INTON
... NN I MSN Y

It was stated: If they brought before him pieces [of bread] and full loaves, Rav Huna says. He

blesses on the pieces, and [through this blessing] exempts the full loaves [i.e. the person need

not make another blessing when eating the loaves], and Rabbi Yochanan says. [blessing on the]

full loaf isa Mitsvah of preferred status. . . .

Explanation: As understood by Rashi, this means that the person for some reason wants to eat
the small pieces, and the question is whether he is better off blessing and eating the full loaves, as
they are of a preferred status.

NN NPT 772 T .XPITT 7732 I 2001 ,JNIY OTY NS DNV NI PN 92 19N 27 MN . . .
79301 ¥ NHNOVN TINT NOIN NN : PNYY I3 1IN 17T MNP NN NN .Y NNOUN TINI DO

.DYTNONN P2 DIV NHVY , TIHVN NNYYI NNX DYV : 71OY IDN J0YY : 7P2 MN 270V N : 712 N
... Said Rav Nachman bar Yitschak: One who fears heaven will fulfill the requirements of both
of them. And who is this? This is Mar the son of Ravina, [who would] place the broken in
middle of the full one and break [bread]. A Tanna (i.e. one who in times after the Mishnah
memorized and reported older teachings that the person memorized) repeated before Rav
Nachman bar Yitschak: He places the broken [ piece] in the middle of the full [loaf] and breaks
[bread] and blesses. He (Rav Nachman bar Yitschak) said to him (the tanna): What is your
name? He (the tanna) said to him (Rav Nachman bar Yitschak): Shalman. He: (Rav Nachman
bar Yitschak) said to him (the tanna): You are complete (Shalom) and your teaching is complete
(shalmah). For you have placed peace (shalom) between the students.
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Explanation: A compromise position is sited with approval. The broken piece of breadis placed
in middle of the full piece of bread so that the blessng can be said on both.

Note: This bread is probably something like a pita or a fgjita - i.e. a more flexible and flat bread,
so that one piece of bread can be wrapped around the other.

IO Y DNY #3170 DT+ - NDYV IND .Y NNHOY TINT NDIND NINY NDHT DYTIN 91N : NI 17 NN

DI YN DNY +370 MDY+ - ROYL ORD .11 PNV DY MIN¥IY DTN 2N NIWA : NIX O DN
Said Rabbi Abba: On Passover all agree that on places a broken piece in middle of a full piece
and breaks. What is the reason? "Poor bread" iswritten. Said Rabbi Abba: And on Shabbat
oneis obligated to break on two loaves. What isthe reason? "Double bread" iswritten (Ex. 16:
22, regarding the collection of manna on Friday)

Notes:

- Whereas on Sabbath there is a requirement of two loaves, Rav Pappa says that everyone agrees
that on Passover one has a broken piece of matsah in middle of a full matsah. Note that this
indicates that their matsah was not a hard cardboard like substance, but amoreflexible bread such
asthe Y emenites eat on Passover.

- There leads to classica debate as to whether there should be two or three matsot for hamotsi.
07an7 (Mamonides) prescribes as follows:

Mishneh Torah Lawsof Chametsand Matsah 8:6 1 1950 n 999 N \un mabn 07ans
N TN MM ,NIND 0 DN NOXIND TN DIY TIND DI NNNI 1IN TAX PN PPIPI NV NP . . .
QN D192 MY DY 19T NN MNY ONY 43170 DT+ NIV DIVH DIV DD INWI M2 SNV DY T1an
D9 N
.. . And he takes histwo wafers, breaks one of them, and places the piece into the complete one,
and blesses "who brings bread fromthe earth." And why doesn't he bless on two loaves as on all
other holidays? Snceitissaid: "Poor bread,” just asit is the way of the poor [to break bread]
on a broken piece, so to here on a broken piece. . . .

Note: Mamonides also requires saying the blessing "nsn n>»>ox 9% [who commanded us
regarding] eating Matsah." See 8:8.

Rabbi Joseph Karo, author of the 7vy ynow (Shulchan Aruch) disagrees with this ruling:
Shulchan Aruch Orach Chayim 475:1x 4530 Ny 150 090 NN 7YY NI
;N8N NN DY NOXIND TIIN YT DINN ,TNDOUN SNV P2 NDMIDN ,DNNNY ITOI MDD NPN . . .
., TOYNIVN ,NDNANDI MNIYN NIPIUNN Y8 T INN)
And he should take the matsas as he set them, the broken piece between the two whole pieces,
and he should hold hold them in his hands and bless "who brings [bread from the earth] and
"[who commanded us] regarding eating matsah" and afterwards he breaks from the full top one
and from the broken one together . . .

Pratices vary between Maimonides view and Karo's view.
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M atsah, Bitter Herbs, and the Sandwich
The Nature of the Obligation

Babylonian Talmud Pesachim 120a X 1y 597 94 9N N30 13 Tnsn
D170 MNN Y 40 12702+ DNIT NI NIWONDI - . PITT DI XIDNNT 730 19312 N8N : N7 NN
N8N - 10D MNN ZY NI RN DI N8N NI XIJ - NDH XYT 111, NI W - NDI NINT 1012

I8N ITIND 27Y2 +2 MDY+ RIP 712 TN 1T
Rava said: Matsah nowadays is a biblical requirement, while bitter herbs is a rabbinic
requirement. How is bitter herbs different? Because it iswritten "with matsah and bitter herbs’
(Numbers 9:11, the verse continues "yn>>x> you shall eat it (i.e. the Passover [offering])") -
[meaning] at the time where there is a Passover [offering], there is[a biblical obligation to eat]
bitter herbs. At a time where there isn't a Passover [offering] there isnot [a biblical obligation
to eat] bitter herbs. [But regarding] matsah also it says "with matsah and bitter herbs’
(applying the same logic, matsah should not be required biblically when there is no Passover
offering)!? Matsah the scripture repeats, "in the evening you shall eat matsot." (Ex. 12:18).

Explanation: Rava claims that eating bitter herbs is not biblically (but only rabbinically) required
in the absence of a Temple and Passover sacrifices, since the verse only mentions bitter herbs in
context of the Passover offering ("with matsah and bitter herbs you shall eat it"). The Tamud
asks why this same logic doesn't apply to matsot, which would indicate that matsot is also not a
biblical requirement in absence of the Passover sacrifice. The response is that there is a separate
verse requiring eating matsot.

NOVY 1YY NODN - 1NN 1IN 1WA DNON NON - .PATT DT TANI T TAN : IIN APY 12 RNN AN

32 Y0WUND RP L2199 ND D) I NINN - IPIN N NDST I : NPHN TIYT NPYOT .DpInd 7112 v
And Rav Acha son of Jakob said: Each one (matsah and bitter herbs) are rabbinic requirements
[nowadays|. But it says "in the evening you shall eat matsot." (Ex. 12:18)!? This is necessary
[to teach an obligation] for an impure person (who by law may not participate in the Passover
offering) and one who was on a distant journey (and thus could not participate) . It might cross
your mind to say: since he doesn't eat the Passover [offering], matsah and bitter herbs he also
shouldn't eat. This comes to teach us (that as long as the Temple exists and the Passover
offering is being brought, even a person who can not participate in this rite is obligated to eat
matsot and bitter herbs). . . .

Explanation: Rav Acha bar Y aakov opines that matsah also is not biblically required when the
Passover offering isn't brought. The Talmud asks why Rav Acha does not understand the extra
verse pertaining only to matsot as indicating that eating matsah is a biblical requirement
independent of the Passover offering. The responseis that Rav Acha understands this extraverse
as indicating that when the Temple is in existence, a person is required to eat matsot and bitter
herbs even if they are not able to eat the Passover offering.

- MYIHOWIAY NN, PIVR DD NISY IWIAUN D1 MISND PINRN DM WY 410 DT+ : XITT 1IN NN
NON NS INY DY THYY NO ,TOY Y950 10 N8N DY 7OV 12T NN - NOYV IND .MV DM NVY N
NIN D PR INTIN DXIID NN Y 1T TINON - MY PURIN N G 91D R8I 9950 2y 1125
WP 2INON - NN IVINN Y2 WY TINON 2P0 - DOP WTPHNN T PRY 911,009 WTPNHN IV yoia
NN
A teaching is in accordance with Rava['s statement]: "Sx days shall you eat matsot and on the
seventh day it s a holiday to the Lord your God.' (Deut 16:8) just as the seventh day [eating
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matsah] isoptional, so to the six days [ eating matsah] isoptional. What is the reason? It would
be an item that was included in a general rule (i.e. that matsot are eaten for seven days), and
then was removed from the general rule (by saying that matsot are eaten on six days and the
seventh "is a holiday,” the seventh day has been removed from the rule). It was not in order to
teach about itself that it excused itself form the general rule, rather to teach about the rule in
general (i.e. to teach that the eating of matsah during the seven days is generally optional).*
You might think that even the [on] first day [eating matsah] is optional, therefore it (the Bible)
teaches: "upon matsot and bitter herbs you shall eat it." [Fromthisverse] | only know [that the
eating matsah is required] at the time that the temple exists. [That there is an obligation to eat
matsah] when the Temple is not in existence, from where [do we know such an obligation] ?
Therefore it teaches, "in the evening you shall eat matsot.” The scripture made it a permanent
obligation.

* NN 121D 9997 DY THDY NON NS 18Y DY THYD N 1099 9900 y X Y901 7w 11T Anitem that
iswithin a general rule and was excepted from the general rule, did not except itself from the
rule to teach about itself, rather it did so to teach that the entire general rule. This is one of
Rabbi Yishmael's principles of biblical exegesis. Essentialy, it says that something isin a genera
rule, and then that thing is excepted from the rule for any given reason, this exception sheds light
on the entire rule. Here, the Bible indicates that one is required to eat matsah for seven days
("ooNm Mixn DM NYIY - seven days you shall eat matsot” Ex. 12:15). Then, by saying that one
should eat matsah for six days, it apparently excepts the seventh day from the requirement. This
exception is applied to al days, which indicates that thereis no requirement to eat matsah on any
of the seven days (chamets would of course still be prohibited). Subsequently, the teaching uses
another verse to demonstrate that matsah must be eaten on the first day of Passover (see
Rashba'm for this explanation).

Explanation: The Talmud indicates that Rava's understanding is supported by an earlier teaching.
That earlier teaching says that although one verse saysto eat matsot for seven days, another verse
teaches "Sx days shall you eat matsot and on the seventh day it s a holiday.” The fact that this
verse indicates that there is no requirement to eat matsot on the seventh day, is understood as
indicating that thereisno obligation to eat matsot on the other daysof Passover. After explaining
this, the earlier teaching adds that thereis an obligation to eat matsah on thefirst day of Passover,
because of the verse "upon matsas and bitter herbs you shall eat it." The teaching continues by
saying that this verse would only teach an obligation to eat matsot when there is a Passover
offering. The teaching finishes by saying that you know that there is a Biblical obligation to eat
matsot from the additional verse which speaks of matsah independently from the Passover
offering. This teaching follows the same logic as Ravain order to establish abiblical obligation to
eat matsot even the Temple doesn't exist.

Dueling Mitsvot and the Sandwich Solution

Numbers 9:11 8% 799 © P9 92192

ANZIN DI NIXY Dy INN WYY DIAWN P2 DI Ty NY3INA NYD YIHa
In the second month, on the fourteenth day, at twilight they shall make it - they shall eat it with
matsah and bitter herbs.
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Note: The reference to the second month is because this passage discusses the so called " Second
Passover" which was instituted for those who were impure and thus could not bring the Passover
sacrifice at its proper time

Babylonian Talmud Pesachim 115a N 1Y 0P 47 0NV NIDN Y13 TN
I XN WIPN TINDN RY : RIDT 70WN Y90 1IN IIN 3N 17T 717712 NWIVND 1757 TN : RPN
2 2Y020) PNIIT M ONN L PATT NI NININT M P N8N 12 XPIDT DWN 210 YTTN Y11
PIITIN,NIONNTI RININT Y23 9N - 1T NN IT MIVIN PN TSN MNT INNDT 1PN - NIONNT 180D
NINNTY 7Y 2020 P77 ONN - PITT RIONNT AN P12
Ravina said: Rav Mesharshiya son of Rav Nattan told me, that Hillel (Note: not the Hillel, a
later Rabbi Hillel) said thus in the name of tradition: One should not sandwich the matsah and
the bitter herbs together and eat them, since we understand that matsah today is a biblical
requirement, while bitter herbsis a rabbinic requirement, and the rabbinic precept of bitter herb
will come and nullify the biblical requirement of matsah. And even according to the opinion that
commandments do not cancel each other out, this applies only when both requirements are
Biblical or both requirements are rabbinic, but [in the case of] a biblical requirement with a
rabbinic requirement, the rabbinic requirement will come and nullify the biblical requirement.

Explanation: Eating matsah at the first seder is considered today to be a biblical requirement.
Eating bitter herbs, on the other hand is only a rabbinic requirement, since its requirement is
mentioned in the Bible only in connection with the Passover offering, which we do not due to the
destruction of the Temple (see section above titled "The Nature of the Obligation”. Rabbi Hillel,
we are told, taught that it is required to eat the matsah and bitter herbs separately because of their
differing status.

22 1210 NV 597 JY PIY 1IN NOINT NN KON - 1T IN T MOLIAN PN TSN 7P7 NIYOYT NIN XD
991 9Y PPIAN PIY PPIN PN 37 DN INTIND DI NN Y 40 12704+ MY 170N INN
IPON - INTINY DI MXN DY Y TINON - 19N I9NY TITI 191N INN N2 12N X 9137 : NOINT
DINP YN NINOND IUN 17 TN NIN NN IND 91 ON OUR 17 N2 PPNN INSY 1T NN INSY NI MY
MNN DY I TINDN - PPIN DYV TITI PN NN N 10D 12 ON NN ININ YT 1N XY XY 91
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Which Tanna (i.e. Rabbi contemporary or prior to the Mishnah) taught that mitsvot do not
nullify each other? It is Hillel. For it is taught that "they said about Hillel that he would
sandwich them (Rashi: The Passover offering, the matsah, and the bitter herb) together and eat
them, as it states (Num. 9:11) 'you shall eat it with matsah and bitter herbs." Rabbi Yochanan
stated: Hillel's contemporaries disagree with Hillel. As it is taught: "One might think that one
should sandwich them together and eat them as Hillel ate them, therefore it teaches. 'Eat it with
matsah and bitter herbs. ' - [meaning] even each on its own." Rav Ashi demurred (with Rabbi
Yochanan's understanding): If so, what does the word "even" mean. Rather, Rav Ashi said: The
tanna teaches thus: "One might think that one does not fulfill ones obligation unless one
sandwiches them together, as Hillel ate them, therefore the verse states, 'Eat it with matsah and
bitter herbs [ meaning] even this one alone and this one alone.

Explanation: Rabbi Y ochanan understands a previous teaching as indicating that according to the
majority opinion the matsah and bitter herbs must be eaten separately, whereas Hillel believes they
may/must be eaten together. However, Rav Ashi disagrees with this read of the text, and instead
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opines that the teaching indicates that the majority agreed that the matsah and bitter herbs could
be eaten together (at least during the time that the Passover offering was given, so that the bitter
herbs would be a biblical requirement), but disagreed with Hillel as to whether or not they had to
| be eaten together.

M NN TY TIAN FTM ,TIN) N8N NN TY 71N - P17 X Y9N XY NNIIN MION NIT RNWUD
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Now, since it isn't stated that the law follows Hillel or that the law follows Hillel's
contemporaries, one should make blessing "[who commanded us] regarding eating matsah” and
eat [the matsah], and then bless "[who commanded us] regarding eating bitter herbs' and eat
[the lettuce] and eat, and go back and eat Matsah and lettuce together without a blessing, in
memory of the Temple, asHillel did.

Note: There seems to be a presumption on the part of this last statement that thereis a difference
of opinions as to whether one may, must, or may not eat matsah and bitter herbs together for the
purpose of fulfilling both commandments. This is not immediately apparent from the passage
above.

TheMeal Must Finish By Midnight (or must it)

Exodus 12:8 n 799 29 7499 mny
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And they shall eat the meat roasted on that night, with matsot and bitter herbs.
Note: The term "that night” is understood by the Rabbis to indicate that the Passover offering is
to be eaten only on that night, and not Ieft over.

B.T. Pesachim 120b (Mishnah 10:9) (v:2 Nawnm) 2 1%y 97 91 ©XN02 NIDN 123 Tndn
DY NN NHLN MNN NN NDAN

The Passover [offering] after midnight impurities the hands.

Babylonian Talmud 120b 3 iy 59 97 9N N9 13 Tnsn
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Rava said: One who eats matsah nowadays after midnight, according to Rabbi Elazar son of
Azarya has not fulfilled his obligation. (note: above the Talmud demonstrates that the opinion
that midnight is the stopping point is attribute to Rabbi Elazar) Thisis obviousl? Snce it is
compared to the Passover offering (presumably by both Exodus 12:8 and Numbers 9:11 "you
shall eat it with matsah and bitter herbs'), it islike the Passover offering! What might you say?
Snce the Torah removed matsah from comparison (with the Passover offering - in that it was
determined that eating matsah is obligatory even when the Passover offering isn't done - see
above section "The Nature of the Obligation™). [Rava's statement] comes to teach [that dispute
the fact that matsah is in some way disassociated with the Passover offering, it still remains like
the Passover offering in that it may not be eaten after midnight).

Explanation: (Note: this explanation is per my understanding of »»v (Rashi)) Rava states that
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eating matsah after midnight does not fulfill the commandment of eating matsah. As Talmud does
quite often, it complains that this statement is obvious. Since the Passover offering may not be
eaten after midnight, and or verses (Exodus 12:8 and Numbers 9:11) speak of eating matsah with
the Passover offering, it should be obvious that matsah too must be eaten by midnight. The
Talmud then explains why one might not draw this conclusion. As we saw above (section on
"The Nature of the Obligation™), the commandment of matsah is disassociated with the Passover
offering, in that matsah is still a biblical requirement even without the Passover offering. One
might have thought that this disassociation means that matsah may aso be eaten after midnight,
unlike the Passover offering. The Talmud states that Rava states a requirement to eat the matsah
before midnight in order to indicate that even though the requirement to eat matsah is
disassociated from the requirement of the Passoveroffering, the eating of matsah still retains the
similar characteristic that this eating must be done by midnight.

Note:

- The term mxn, trandated as "midnight” is more of atechnical term. Please consult your Rabbi
asto when thisis.

- Though the issue is beyond the scope of this compilation, it is worth noting that the rule that one
may not eat after midnight is understood to be the opinion of x>ty y2 71woN »27 (Rabbi Elazar
ben Azaria), as opposed to the opinion of X1>py »11 (Rabbi Akiba), who allowed eating the whole
night. Though 7y ynow (Shulchan Aruch) accepts Rabbi Elazar's (see &: tyn o»n nx Orach
Chayim 477:1 and Bet Yosef on Tur there) opinion, Maimonides accepts the opinion of Rabbi
Akiba (see N:1 nsm ypn mMaon nn mwn Mishneh Torah Laws of Chamets and Matsah 6:1 and
Magid Mishneh thereon).

What Does The Word Afikoman M ean?

Please note: This section is based on a class by Rabbi/Professor David Novak, based on the
teachings of Rabbi Saul Lieberman (of blessed memory). Some discussion by Rabbi Lieberman
can be found at (655 q7) 30-31 NNV > P19 XMW XNdYOIN. | have added some information here
from Rabbi Lieberman's writings.

B.T. Pesachim 119b (Mishnah 10:8) (n:* nawn) 2 Ty 0P 97 DINDS NIDN 23 TN
JMIPIANR NDAN NN PPV PN
We do not add Afikoman after the Passover [ offering]

There are severa potential understandings of the etymology of the word Afikoman. The word
comes from Greek. One might understand the word as epi komos, meaning desert. If thisis the
proper understanding, why do we cdl what we eat an "afikoman?' According to the Mishnah, we
are particularly enjoined from eating an afikoman. Instead, the likely etymology is epi komatsain,
which means to jump up. As we have discussed above (section titled "The Four Children"),
jumping from one group to another group during the seder is prohibited. The Afikoman, as it
were, isthe antidote to thismisdeed. This understanding isindicated in the response to the smple
child in the Jerusalem Talmua:
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The simple [son] what does he say? "What is this." You should teach him the laws of Passover,
that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't get up
from one group and enter into another group.

For further discussion on this response to the simple child, please see "The Four Children" section
above.

In the Babylonian Talmud, this understanding is also presented, although the definition of desert is
also considered and supported:

Babylonian Talmud Pesachim 119b a 1y v7 97 0N N20H a3 TN
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What is "afikoman?" Rav said: That he won't get up from one group to another. And Samuel
said: For example mushrooms for me and pigeons for Abba (Rashi says this means Rav, but see
Jerusalem Talmud below). Rav Chananya son of Shila and Rabbi Yochanan said: For example
dates, parched grain and nuts. A teaching which is in accord with Rabbi Yochanan: "We do
not add Afikoman after the Passover, for instance dates, parched corn and nuts." (Tosefta
Pesachim 10:11).

The Jerusdlem Talmud further expresses a divergence of ideas on the meaning of the word

Afikoman:

Jerusalem Talmud Pesachim 39d 71/ 4 910 19 949 2 799 ©NDA 1201 MDY TN
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Rabbi Smon [said] in the name of Rabi Inyanay son of Rabbi Ssay: various types of fruits (see

Jastrow Dictionary); Rabbi Yochanan said: Types of smeets. Samuel said: For instance

mushrooms for me and pigeons for Chnanyah son of Shilat.

In the end, it seems to me far from what the word Afikoman means. It could quite possibly be
designed to have this dual meaning. What does seem clear is that speaking of the matsah we eat
at the end of the meal as an "afikoman" is somewhat of a misnomer, as it is particularly the
afikoman that we are not supposed to eat. Thisbecomesmore clear in the next piece.

No Afikoman After Matsah

Babylonian Talmud Pesachim 119b a 1y v7 97 0N N20H a3 Tnon
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Rabbi Judah said in the name of Samuel: We don't add an Afikoman after Matsah. [But] it was

taught - We do not add Afikoman after the Passover [offering]! [Implying] - after the Passover

[offering] is that which is forbidden [to eat afikoman], but after matsah - you may eat! It says
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"it doesn't matter” - It doesn't matter [whether it is] after matsah, whose tasted is not strong, but
after the Passover [offering] whose taste is strong, it is not found to be wiped out - therefore it
teaches us.

1Ty VP 97T DOND NODN MY
2D N ,NDAN DY NYININ NXNT 19T NTIVON 0¥ N8N 2INT PISY = 1DIPIAN DY INX P1091 PR
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We do not add after the matsah an Afikoman - That we must eat matsah at the end of the meal
as a memory of the matsah which was eaten with the Passover [offering], and this is the matsah
which we break that we eat last for the mitsvah of [ eating] matsah after eating.

Explanation: Rabbi Judah says in the name of Samuel that one may not eat after eating matsah.
A challenge is brought from from the fact that the Mishnah says that one may only not eat after
eating the Passover offering. The mishnah says nothing about not eating after matsah. The
Talmud defends Rabbi Judah's position by saying that the Mishnah demonstrates a more difficult
proposition. It is clear that one shouldn't eat anything after matsah, since its taste would not
remain. However the Mishnah says that one should not even eat after the meat, whose taste
would not be so easily replaced by other foods.

Note: The ruling of Rabbi Judah in the name of Samuel is our current practice, in that we eat
matsah as what we ironically call the "afikoman." See v:n N¥M ¥PN MIYN NN MWYNH DINI
Maimonides Mishneh Torah, Laws of Chamets and Matsah 8:9 and x: nyn o»n NN 71y N
Shulchan Aruch Orach Chayim 478:1.

99N (Hallel) and )30 N992 (Birkat Hamazon)

Babylonian Talmud Pesachim 117b a2 1y ¥p 94 9N n20H0 13 Tinsn
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They poured him a third cup, he blesses on his food. [They poured him a] fourth [cup], he
finisheson it the Hallel. And he says on it the blessing of the song.

Babylonian Talmud Pesachim 118a X iy Ny 97 05n09 N205 a3 1non
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What is the blessing of the song? Rabbi Judah says: "They shall praise you Lord our God."

Rabbi Yochanan says: "The soul of all living."
WA 4 DYNN4 : DIMIN YN NIV 11T 12T 21T YN IINY ,I901 IN PIY NN HOYIIT 1 PII NN

AONR N
The Rabbis taught: [ They poured him a] fourth [cup], he finishes upon it the Hallel, and he says
the great Hallel. These are the words of Rabbi Tarfon. Some say "The Lord is my Sheppard |

shall not want" (i.e. psalm 23)
SIMIN PNV 2N D22 MM +39P DINN+ TYITIN H1IP DINN+ : IMIN NN 1217 AN 50N 120010
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From where does the Great Hallel proceed? "Praise" (i.e. Psalm 136) until "The rivers of
Babylon" (i.e. Psalms 137). And Rabbi Yochanan says. From "A song of assents’ (this could
refer to anything between Psalm 120 to 134, but probably refers to psalm 134 - Soncinon
Talmud) until "The rivers of Babylon" Rabbi Acha son of Jacob says: from "Because God chose
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Jacob for Godself" (Psalms 134:4) through "On therivers of Babylon."
N PINKY 02 DY I AW NID TINA WITPIY 090 : PN 127 N 93T I970 1Y XIPI NN
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And why is it called "the great Hallel? Said Rabbi Yochanan: Because the Holy One Blessed is
He sitsin the heights of the world, and distributes food to every creation.

Note: Per the opening of this piece, we do say "They shall praise you Lord our God," aswell as
"he soul of all living." We also say Psalm 118 ("2 »> /5 ynn - Praise G-d for G-d is good")
between those two.

Babylonian Talmud Pesachim 118a X iy Ny 99 05n09 N205 a3 Tnon
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And since we have the Great Hallel, why do we say this one (i.e. the regular Hallel)? Because it
hasin it five things. The departure from Egypt, and the splitting of the Red Sea, and the giving
of Torah, and the resuscitation of the dead, and the birth-pangs of Messiah. The departure of
Egypt since it says "upon the exit of Israel from Egypt" (Psalms 114:1) and the splitting of the
red sea asiswritten "The sea saw and drawed back” (Psalms 114:3) and the giving of the Torah
as is written "The mountains danced as rams' (114:4) and the resuscitation of the dead as is
written "'l shall walk before G-d" (Psalms 116:9, note that the verse continues ™ o»nn MsINa - in
the land of the living") and the birth-pangs of Messiah asiswritten, "Not for us God, not for us."
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