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By: Noah Gradofsky - Passover 2002.

Please note: This document (last edited 3/24/02) is available for download at at http://www.e-
ark.net/seder.html.  This web page will have a link to a adobe acrobat file, which you should be 
able to read even if you don't have any hebrew support on your computer.  Though no updated 
versions are under plan at the moment, if I make any changes to this work, you will be able to find 
it there.  If you have any questions or comments, you can reach me at noah@e-ark.net

Preface: This is a compilation of selections from rabbinic literature relating to the seder, 
combined with my own comments and thoughts, as well as the comments and thoughts of some of 
my teachers. Later sources are added where appropriate.  The selections follow the order of our 
Haggadah, and not necessarily the order in which these texts appear.  Most of the texts are my 
selections from the 10th Chapter of Pesachim in the Babylonian Talmud, with other texts added 
where I was both aware of the text and found the text particularly interesting.  Unless otherwise 
indicated, translations of the text are my own.  Where a Mishnah is quoted, I quote the text as it 
appears in the Babylonian Talmud and note variations between that text and our printed Mishna 
or the Mishnah as it appears in the Jerusalem Talmud only when I am aware of those differences 
and feel that those differences are of particular interest.  
 Please note that this work is not intended to state any halachic opinions.  Any 
questions that come up should be referred to a competent halachic authority.

Revision Notes:
Version 1: 3/22/02

Version 1.1: 3/24/02.  
- Various correction of text and addition of several comments per proofread by Marshall 
Shwartz (Thank you!).  
- Discussion of the absense of a source for a mah nishtana question.  
-  In mah nishtana section, the section on "Even if We Were All Scholars" has an added 
piece that may challenge the idea that the adult/leader of the seder is the one who asks the 
questions.  Because of this change, I have reversed the order of the subsection "Even if 
We Were All Scholars" with the section titled "The Different Sets of Questions".
- In the section on the wicked son in the Jerusalem Talmud, I have added a comment on 
the interpolation of the question that happens within the text.
- Addition of additional text of Mechilta referencing wicked son.
- Changed translation of response to the wicked son.  In accordance with how it 
appears in our haggadah, I accidentally translated the explanation of the response to the 
wicked son as "åì àìå éì - for me and not for him."  The actual text of the mechilta reads 
"êì àìå éì - for me and not for you."  I have also added a note about this difference of 
wording.
- Change of title section on finishing eating at midnight to indicate Maimonides' 
disagreement.
- Added Acknowledgements
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The following is the order of sections in this compilation:  

Introduction
 Care for the Poor
 Women and the Four Cups
 Should We Rush Through the Seder (the answer may surprise you)
 The Four Cups and the Four Languages of Salvation
The First Cup
The Vegetable
 Why Do We Wash Before Karpas?
The Seder Plate
 What Does Charoset Symbolize?

The Shankbone and the Egg
àéðò àîçì àä This Poor Bread?
äðúùð äî (Mah Nishtana)
 Who Says äðúùð äî?
 Even If We Were All Scholars . . .
 The Different Sets of Questions
åðééä íéãáò (Avadim Hayinu - We Were Slaves)
The Four Children
The Four Verses
Rabban Gamiliel - The Three Things One Must Mention
 Raising the Items
As If We Left Egypt . . . 
ììä Hallel
The Closing Of ãéâî (Magid)
 "Redeemer of Israel" versus "Who redeemed Israel."
The Broken Matsah and The Number of Matsas
Matsah, Bitter Herbs, and the Sandwich
 The Nature of the Obligation
 Dueling Mitsvot and the Sandwich Solution
The Meal Must Finish By Midnight (or must it)
What Does The Word Afikoman Mean?
 No Afikoman After Matsah
ììä (Hallel) and ïåæîä úëøá (Birkat Hamazon)
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Introduction

Care for the Poor

Talmud Bavli Pesachim 99b (Mishnah 10:1) (à:é äðùî) á ãåîò èö óã íéçñô úëñî éìáá ãåîìú
åì åúçôé àìå áñéù ãò ìëàé àì ìàøùéáù éðò åìéôàå êùçúù ãò íãà ìëàé àì äçðîì êåîñ íéçñô éáøò

:éåçîúä ïî åìéôàå ïéé ìù úåñåë òáøàî
On the eves of Passover, near Mincha time, a person should not eat until it gets dark.  And even 
a poor person in Israel should not eat until he reclines.  And they should not give him less than 
four cups of wine, even if [the money comes] from the charity plate.

Question for thought: The Mishnah informs us that even a poor person is supposed to recline on 
Passover and that a poor person is also to have four cups of wine, even if that must be provided 
from charity.  Reclining, as well as drinking the four cups of wine is a symbol of freedom and 
affluence.  What does this Mishnah tell us about the obligations of a community for the spiritual 
and psychological wellbeing?  What does it tell us about individual importance, and self-worth?

Women and the Four Cups

Babylonian Talmud Pesachim 108a - 108b á ãåîò - à ãåîò ç÷ óã íéçñô úëñî éìáá ãåîìú
:ïðáø åðú . . . . ñðä åúåàá åéä ïä óàù (á ãåîò) ,åììä úåñåë äòáøàá úåáééç íéùð :éåì ïá òùåäé éáø øîàå

.úå÷åðéú ãçàå ,íéùð ãçàå íéùðà ãçà ,åììä úåñåë äòáøàá ïéáééç ìëä
And Rabbi Joshua ben Levi said: Women are obligated in these four cups, (108b) since they 
were also in the same miracle. . . . Our Rabbis taught: Everyone is obligated in these four cups, 
both men, women and children.

Notes:
- Regarding children, see the following piece.
- Note that Rabbi Joshuah ben Levi used this same rationale for obligating women to read äìéâî 

(Megillah) (see Megillah 4a and Arackhin 3a) and Channukah lights (see Shabbat 23a).

Should We Rush Through the Seder 
(the answer may surprise you)

Talmud Bavli Pesachim 108b - 109a à ãåîò è÷ - á ãåîò ç÷ óã íéçñô úëñî éìáá ãåîìú
äî éëå :äãåäé éáø øîà .úå÷åðéú ãçàå ,íéùð ãçàå íéùðà ãçà ,åììä úåñåë äòáøàá ïéáééç ìëä :ïðáø åðú
åøîà .åìàùéå ,åðùé àìù éãë ,çñô áøòá ïéæåâàå úåéì÷ (.è÷) ïäì ïé÷ìçî ,àìà ?ïééá úå÷åðéúì ùé úìòåú
øæòéìà éáø ,àéðú .åìàùéå åðùé àìù éãë çñô áøòá úå÷åðéúì ïéæåâàå úåéì÷ ÷ìçî äéäù àáé÷ò éáø ìò åéìò
øîà àì åéîéî :àáé÷ò éáø ìò åéìò åøîà ,àéðú .åðùé àìù úå÷åðéú ìéáùá ,íéçñô éìéìá úåöî ïéôèåç :øîåà
àìù éãë ,úå÷åðéú ìéáùá - çñô áøòá .íéøåôëä íåé áøòå íéçñô éáøòî õåç ùøãîä úéáá ãåîòì úò òéâä

.íäéðá úà åìéëàéù éãë - íéøåôéëä íåé áøòå .åðùé
Our Rabbis taught: Everyone is obligated in these four cups, both men, women and children.  
Rabbi Joshuah said: Is there any benefit for children in wine?  Rather, we given then (109b) 
parched ears and nuts on the eve of Passover, so that they not sleep and will ask.  They said 
about Rabbi Akiva that he used to give parched ears and nuts to children on the Eve of Passover 
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so that they not sleep and will ask.  It is taught: Rabbi Eliezer says, we break matsah in haste* 
on the eve of Passover, so that the children do not sleep. It is taught: They said regarding Rabbi 
Akiva that throughout his life he never said in the Bet Midrash "It has come time to leave" 
except on the eve of Passover and the eve of Yom Kippur.  On the eve of Passover - for the 
children, so that they do not fall asleep.  On the eve of Yom Kippur - so that they feed their 
children.
*: Soncino renders: "The mazzoth are eaten hastily."  Jastrow prefers: "Matzah is distributed 
among the children before the regular turn in the Passover ceremonies, in order that they may not 
fall asleep."  See é"ùø (Rashi) and í"áùø (rashba"m) on this page of Talmud Pesachim for some 
discussion.

Shulchan Aruch 272a à óéòñ áòú ïîéñ íééç çøåà êåøò ïçìåù
øäîì äåöîù éðôî íå÷é ,ùøãîä úéáá àåä íà óàå ;êùçúùë ãéî ìåëàì éãë ,íåé ãåòáî êåøò åðçìù äéäé

. . . åðùé àìù úå÷åðéúä ìéáùá ìåëàìå
His table should be set while it is still day, in order to eat immediately after sundown.  And even 
if he is in the Bet Midrash, he should get up, because it is a Mitsvah to hurry and eat, so that the 
children won't sleep. . . .  
 

The Four Cups and the Four Languages of Salvation

Exodus 6 v. 6-8 ç-å ÷åñô å ÷øô úåîù
íëÆúÀ àÆ ézÄ ìÀ àÇ âÈåÀ íúÈ ãÈáÉ òÂîÅ íëÆ úÀ àÆ ézÄ ìÀ vÇ äÄ åÀ íéÄøÇöÀ îÄ úGáÀ ñÄ úçÇ zÇ îÄ íëÆ úÀ àÆ éúÄ àöÅ BäåÀ ãåÈãÉ éÀ éðÄàÂ ìàÅ øÈNÀ éÄ éðÅáÀ ìÄ øîÉ àÁ ïëÅ ìÈ (å)
íëÆ éäÅ 'àÁ ãåÈãÉ éÀ éðÄàÂ ékÄ ízÆ òÀ ãÇéåÄ íéäÄ 'àìÅ íëÆ ìÈ éúÄ ééÄäÈ åÀ íòÈ ìÀ éìÄ íëÆ úÀ àÆ ézÄ çÀ ÷ÇìÈ åÀ (æ) :íéìÄ ãÉ bÀ íéèÄ ôÈLÀ áÄ e äéÈeèðÀ òÇ BøæÀ aÄ
íäÈ øÈáÀ àÇ ìÀ dúÈ àÉ úúÅ ìÈ éãÄéÈ úàÆ éúÄ àNÈ ðÈ øLÆ àÂ õøÆàÈ äÈ ìàÆ íëÆ úÀ àÆ éúÄ àáÅ äÅ åÀ (ç) :íéÄøÈöÀ îÄ úBìáÀ ñÄ úçÇ zÇ îÄ íëÆ úÀ àÆ àéöÄ BnäÇ

:ãåÈãÉ éÀ éðÄàÂ äLÈ øÈBî íëÆ ìÈ dúÈ àÉ ézÄ úÇ ðÈåÀ á÷É òÂéÇìÀ e ÷çÈ öÀ éÄ ìÀ
(6) Therefore say to the children of Israel, I am the L-rd, and I shall take you out from under the 
burdens of Egypt, and I shall save you from their bondage, and I shall redeem you with an 
outstretched arm and with great judgments.  (7) And I shall take you for myself as a nation, and 
I shall be for you a G-d, and you will know that I am the L-rd your G-d who took you out from 
beneath the burdens of Egypt.  (8) And I will bring you into the land which I have raised my 
hand (i.e. swore) to give it to Abraham, Isaac, and Jacob; and I shall give it to you as an 
inheritance - I am the L-rd.
Note: Translation my own, with some aid from the Jerusalem Bible.

Exodus Rabbah 6:4 ìà àøàå ã ä"ã å äùøô (àðìéå) äáø úåîù
íéîëç åð÷ú ïãâðëå ,äòøô ïäéìò øæâù *úåøéæâ 'ã ãâðë ,éúç÷ìå ,éúìàâå ,éúìöäå ,éúàöåäå ,ïàë ùé úåìåàâ 'ã

,àø÷à 'ä íùáå àùà úåòåùé ñåë (æè÷ íéìäú) 'àðù äî íéé÷ì ,çñôä ìéìá úåñåë 'ã
There are here four expressions of redemption: "I will bring you out", "I will delivery you", "I 
will redeem you", and "I will take you."  These correspond to the four decrees* which Pharaoh 
issued regarding them.  The Sages accordingly ordained four cups to be drunk on the eve of 
Passover to correspond with these four expressions, in order to fulfill the verse: "I will lift up the 
cup of salvation, and call upon the name of the Lord (Psalms 116:13).
Trans. Soncino
* For the four decrees, see áé:à (àðìéå) äáø úåîù (Exodus Rabbah 1:12 and following).
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Jerusalem Talmud Pesachim 37b (10:2) á"î/ á øåè æì óã é ÷øô íéçñô úëñî éîìùåøé ãåîìú
'éé éðà ìàøùé éðáì øåîà ïëì úåìåàâ òáøà ãâðë äééðá éáø (â øåè) íùá ïðçåé éáø úåñåë äòáøàì ïééðî
ãâðë øîà éåì ïá òùåäé éáø éúç÷ìå éúìàâå éúìöäå éúàöåäå 'åâå íòì éì íëúà éúç÷ìå 'åâå íëúà éúàöåäå
ñåë úúðå äòøô ãé ìò ñåëä úà ïúàå äòøô ñåë ìà íúåà èçùàå éãéá äòøô ñåëå äòøô ìù úåñåë òáøà
ãéúò ä"á÷äù úåðòøåô ìù úåñåë äòáøà ãâðë éøîà ïðáøå *úåéëìî òáøà ãâðë 'îà éåì éáø 'åâå åãéá äòøô
é÷ìç úðî 'éé úåîçð ìù úåñåë òáøà 'øùé úà úå÷ùäì ä"á÷ä ãéúò ïãâðëå . . . íìåòä úåîåà úà úå÷ùäì

ïééøú àùà úåòåùé ñåë ïéãäå äééåø éñåë éùàø ïîùá úðùã éñåëå
Jerusalem Talmud, Pesachim, Chapter 10 law 2.  Page 37 columb b-c.  Translation my own.
From whence do we get 4 cups?  Rabbi Yochanan [said] in the name of (Folio c) Rabbi 
Benayah, "parallel to the 4 redemptions, 'therefore say to the children of Israel, I am the Lord, 
and I shall take you out etc., and I wil take you for myself as a nation etc,' 'and I shall take out, 
and I shall save, and I shall redeem, and I shall take.'  Rabbi Joshuah ben Levi said "parallel to 
the 4 cups of Pharoa - 'and the cup of Pharoa was in my hand . . . and I squoze them into his cup 
. . . and I placed the cup in the hand of Pharoa' (Gen 40:11), 'and you shall place Pharoa's cup 
into his hand.' (Gen 40:13)."    Rabbi Levi says, "parallel to the four kingdoms*.  And the 
Rabbis say: "parallel to the four cups of retribution that the holy one blessed be he will make the 
nations of the world drink." (4 verses are cited wherein G-d's retribution includes a reference to 
cups, with one verse given further explication) . . . and parallel to them, the holy one blessed by 
He will in the future give Israel to drink four cups of consolation.  [as demonstrated in these 
verses:] "G-d is the portion of my inheritance and of my cup", (Psalms 16:5) "you anointed my 
head with oil, my cup runs over" (Psalms 23:5), and this "the cup of salvation I shall lift" 
(Psalms 116:13) (note: the word salvation is written in the plural in the Hebrew text) is two.

"íåãàå ïåéå éãîå íééãùë íäå åðá åãáòéùù :úåéìî 'ã ãâðë" :äãòä ïáø÷ *
Commentary of Korban Ha'eday: "Parallel to the 4 kingdoms - that subjugated us, and these are 

the chaldeeans, the Medians, the Greeks, and Romans"

The First Cup

Babylonian Talmud Pesachim 114a (Mishnah 10: 2) (á:é äðùî) à"ò ãé÷ óã íéçñô éìáá ãåîìú
ìò êøáî :íéøîåà ììä úéáå ,ïééä ìò êøáî êë øçàå ,íåéä ìò êøáî :íéøîåà éàîù úéá ,ïåùàø ñåë åì åâæî

.íåéä ìò êøáî êë øçàå ,ïééä
They mixed him the first cup; Bet Shammay says he blesses on the day and then he blesses on the 
wine, and Bet Hillel says he blesses on the wine, and then he blesses on the day.

The Vegetable

Babylonian Talmud Pesachim 114a (Mishnah 10:3) (â:é äðùî) à"ò ãé÷ óã íéçñô éìáá ãåîìú

. . . úôä úøôøôì òéâîù ãò úøæçá ìáèî åéðôì åàéáä
They brought before him, he dips with the lettuce until he reaches the breaking of bread.

Notes:
Many texts of this Mishnah read " . . . ìáèî úå÷øé åéðôì åàéáä  they brought before him greens, he 
dips with lettuce."
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Why Do We Wash Before Karpas?

Babylonian Talmud Pesachim 115a à ãåîò åè÷ óã íéçñô úëñî éìáá ãåîìú
.íéãé úìéèð êéøö - ä÷ùîá åìåáéèù ìë :àéòùåà áø øîà øæòìà éáø øîà

Rabbi Eliezer said in the name of Rabbi Oshayah: Anything that is dipped in liquid requires 
washing hands.
Rashi on Talmud Pesachim 115a à ãåîò åè÷ óã íéçñô úëñî é"ùø

.'åëå ïé÷ùî àîèî äîåøúá ìñåôä ìëå - úåéðù íéãéäù ,ïé÷ùîä íåùî - íéãé úìéèð êéøö
Requires washing hands: Because of the liquids, since the (unwashed) hands are of secondary 
impurity, and anything that invalidates tithes makes liquids impure etc.

Note: The rule that objects dipped in liquids require one to wash ones hands before eating them, 
though not in common practice today is recorded in à:å úåëøá úåëìä äøåú äðùî î"áîø Mishneh 
Torah of Maimonides, laws of Berachot 6:1 and ã:çð÷ íééç çøåà êåøò ïçìù Shulchan Aruch 
Orach Chayim 158:4, though there is a difference of opinion as to whether such washing requires 
a blessing.

The Seder Plate

Babylonian Talmud Pesachim 114a (Mishnah 10:3) (â:é äðùî) à"ò ãé÷ óã íéçñô éìáá ãåîìú
úøåñî+ (ïá) øæòéìà éáø .äåöî úñåøç ïéàù éô ìò óà ,ïéìéùáú éðùå úñåøçå úøæçå äöî åéðôì åàéáä . . .�

.çñô ìù åôåâ åéðôì ïéàéáî åéä ùã÷îáå .äåöî :øîåà ÷åãö +[éáøá] :ñ"ùä
. . . They brought before him Matsah and lettuce and Charoseth and two cooked foods.  [They 
bring the charoseth] Even though the Charoseth is not a commandment.  Rabbi Eliezer son of 
Tsadok says: It is a mitsvah.  And in the temple they would bring before him the body of the 
Passover [offering]

Notes: Babylonian Talmud 114b-115a mentions that in theory one could use lettuce as both a 
vegetable for ñôø÷ (Karpas) as well as for the øåøî (bitter herb).  However, the Talmud discusses 
that there is a difference of opinions as to which blessings would be made over the lettuce and 
when.  Therefore, àáøã äéøá àçà áø (Rabbi Acha son of Rava) recommends using a different 
vegetable.

What Does Charoset Symbolize?

The Mishnah, sited immediately above said that Charoset is placed on the table even though it is 
not a Mitsvah (though Rabbi Eliezer son of Tsadok says that eating it is a mitsvah).
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Babylonian Talmud Pesachim 116a à ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
,èéèì øëæ :øîåà ïðçåé éáøå .çåôúì øëæ :øîåà éåì éáø ?äåöî éàî .'åëå äåöî øîåà ÷åãö éáøá øæòìà éáø
àéðú .èéèì øëæ - äéëåîñì êéøöå ,çåôúì øëæ - äééåä÷ì .äéëåîñì êéøöå ,äééåä÷ì êéøö êëìä :ééáà øîà
éøâú íéøîåà åéä êë :÷åãö éáøá øæòìà éáø øîà .èéèì øëæ úñåøç ,ïáúì øëæ ïéìáú :ïðçåé éáøã äéúååë

.äåöîì ïéìáú íëì åìèå åàåá :íéìùåøéáù êøç
Rabbi Eliezer son of Tsadok says it is a mitsvah etc: Why is it a mitsvah?  In memory of the 
apple-tree*.  But Rabbi Yochanan said: As a reminder of the clay.  Abaye said: Therefore, it is 
necessary to make it acrid-tasting, and it is necessary to thick.  To make it acrid-tasting - in 
memory of the apple-tree; and it is necessary to make it thick - in memory of the clay.  It is 
taught in accordance to Rabbi Yochanan: the condiments (in the charoset) are a reminder of the 
straw, the charoset is as a reminder of the clay.  Rabbi Eliezer son of Rabi Tsadok says: Thus the 
sellers of parched grain (Jastrow Dictionary: Who also sold spices) in Jerusalem would say: 
"Come purchase spices for the mitsvah."

Babylonian Talmud Sotah 11b á ãåîò àé óã äèåñ úëñî éìáá ãåîìú *
:øîàðù ,çåôúä úçú äãùá úåãìåéå úåëìåä ,ïäéãìåî ïîæ òéâîù ïåéëå ;íäéúáì úåàá úåøáòúîù ïåéëå

'åâå êéúøøåò çåôúä úçú +ç íéøéùä øéù+
And when they (the Israelite women in Egypt) became pregnant they went to their homes.  And 
when the time of their birthing came, they went out and gave birth in the field under the apple-
tree.  As it says: (Song of songs 8:5)  "I awoke you under the apple-tree."
Song of Songs 8:4 ä ÷åñô ç ÷øô íéøéùä øéù

:EúÀ ãÇìÈ éÀ äìÈ aÀ çÄ änÈ LÈ EnÆ àÄ EúÀ ìÇ aÀ çÄ änÈ LÈ EézÄ øÀøÇBò çÇ etzÇ äÇ úçÇ zÇ dãÈBc ìòÇ ú÷ÆtÆ øÇúÀ îÄ øaÈ ãÀnÄ äÇ ïîÄ äìÈ òÉ úàæÉ éîÄ
Who comes up from the desert, leaning on her loved one?  I awoke you under the apple-tree, 
there your mother conceived you, there conceived the one who gave birth to you.

Note: It is possible that the Rabbis are reading this verse as, "There the one who conceived gave 
birth do you."

àéðò àîçì àä This Poor Bread?

Deuteronomy 16:3 â:æè ÷øô íéøáã
íBé úàÆ økÉ æÀ zÄ ïòÇîÇ ìÀ íéÄøÇöÀ îÄ õøÆàÆ îÅ úÈ àöÈ éÈ ïBætÈçÄ áÀ ékÄ éðÄ òÉ íçÆ ìÆ úBvîÇ åéìÈ òÈ ìëÇ àzÉ íéîÄ éÈ úòÇ áÀ LÄ õîÅ çÈ åéìÈ òÈ ìëÇ àúÉ àG

:EéiÆçÇ éîÅ éÀ ìkÉ íéÄøÇöÀ îÄ õøÆàÆ îÅ EúÀ àöÅ

Do not eat with it (the Passover offering) anything leavened, seven days you shall eat with it 
matsah, bread of affliction, for you left in haste from Egypt; so that you remember the day of 
your leaving Egypt all the days of your life.

Babylonian Talmud 36a à ãåîò åì óã íéçñô úëñî éìáá ãåîìú
áéúë éî - ?àáé÷ò éáøã àîòè éàî .ùáãå ïîùå ïééá äùåìéðù äñéòì èøô - éðò íçì . . . :øîåà àáé÷ò éáø
åéìò ïéðåòù íçì - éðò íçì :ìàåîù øîàã ,ìàåîùãë - éðåò äéá ïðéø÷ã éàä :àáé÷ò éáøå.áéúë éðò éðåò íçì

.äáøä íéøáã

Rabbi Akiva said: . . . Lechem Oni [excepts] dough needed with wine honey or oil.  What is the 
reason for Rabbi Akiva['s statement]? [Rabbi Akiva reasons] Is it written "lechem oni" (bread of 
affliction)? It is written "lechem ani" (poor bread).  And for Rabbi Akiva that which we read it 
"lechem oni" is as Shemuel [explained], for Shemuel said: "Lechem Oni" means bread upon which 
we say many things.
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Babylonian Talmud 115b-116a à ãåîò æè÷ - á ãåîò åè÷ óã íéçñô úëñî éìáá ãåîìú

ïéðåòù íçì - éðò íçì éëä éîð àéðú .íéøáã åéìò ïéðåòù íçì - (áéúë) éðò íçì +æè íéøáã+ :ìàåîù øîà
:øçà øáã .äñåøôá ïàë óà (.æè÷) - äñåøôá åëøãù éðò äî ,áéúë éðò - éðò íçì :øçà øáã .äáøä íéøáã åéìò

.äôåà åúùàå ÷éñî àåä - éîð ïàë óà ,äôåà åúùàå ÷éñî àåä - éðò ìù åëøã äî

Shemuel said: (Deut 16:) "Lechem Oni" [means] bread upon which we things.  It is also taught 
similarly: Bread upon which we say a lot.  Another explanation: "Lechem Oni" - is written 
"lechem ani" (bread of the poor), just as a poor person normally [eats bread] in a piece, (116a) 
so too here with a broken one.  Another explanation: Just like a poor person normally heats [the 
oven] and his wife bakes, so too here, he heats [the oven] and his wife bakes.
rashba"m, 116a à ãåîò æè÷ óã íéçñô úëñî í"áùø
íãå÷ øåðúä ïðèöé àîù àøéù å÷ñéä øîâðùë øåðúì ãéî åðúåðå .äôåà åúùàå ÷éñî àåä éðò ìù åëøã

.õéîçú àìù éãë äôåà åúùàå ÷éñî àåä ïàë óà äñéòá åæå øåðúä ÷ñéäá äæ íäéðù ïé÷ñåò ïîãæéù

A poor person normally heats [the oven] and his wife bakes: And puts it immediately into the 
oven once it is hot, since he fears lest the oven cool down before [dough] will be ready they work 
together, one with the heating of the oven, one with the dough; so too here (with matsah) he 
heats [the oven] and his wife bakes, so that it [the dough] doesn't become leavened.

Note: There are four understandings of the import of the term "lechem oni/ani"; (1) That it has 
many things said on it (the word úåðòì - la'anot) means to say or answer;  (2) That it is eaten with 
a broken piece, as a poor person normally eats (3) That the timing between needing the matsah 
and putting it into the oven is very precise, as a poor person would do in order to conserve 
energy; (4) That it is poor bread in that it is plain, and not mixed with certain other liquids.

äðúùð äî (Mah Nishtana)

Who Says äðúùð äî?

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (ã:é äðùî) à"ò æè÷ óã íéçñô éìáá ãåîìú
ìëî äæä äìéìä äðúùð äî :åãîìî åéáà ïáá úòã ïéà íàå .åéáà ìàåù ïáä ïàëå ,éðù ñåë åì åâæî .äðùî

. . . úåìéìä

They mix him the second cup, and here the child asks his father.  And if there is insufficient 
understanding in the child, the father instructs him: Why is this night different from all other 
nights?

Note: It appears that Mah Nisthana is said by the father if the child does not ask on their own.  
This is demonstrated in the following piece of Talmud:
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Babylonian Talmud 115b á ãåîò åè÷ óã íéçñô úëñî éìáá ãåîìú
ïéàå ,ãçàå ãçà ìë éðôì úñåøçå ,ãçàå ãçà ìë éðôì øåøî ,ãçàå ãçà ìë éðôì äöî :éùà øá éîéù áø øîà
áøë àúëìäå .äãâä øîåàù éî éðôì éîð åäìåë :øîåà àðåä áø .äãâä øîåàù éî éðôì àìà ïçìùä úà ïéø÷åò
,äáøã äéî÷ áéúé äåä ééáà .åìàùéå úå÷åðéú åøéëéù éãë :éàðé éáø éáã éøîà ?ïçìåùä úà ïéø÷åò äîì .àðåä
:äáø äéì øîà ?ïî÷éî àëú éø÷òî à÷ åúà ,ïðéìëà à÷ àì ïééãò :åäì øîà .äéî÷î àëú éìãî à÷ã àæç

.äðúùð äî øîåìî ïúøèô

Said Rav Shimi son of Ashi: Matsah [is set] before each person, bitter herbs are set before each 
person, and charoseth is set before each person.  And we only remove the table from the one who 
says the Haggdah.  Rav Hunah says: all these [are set] only before the one who says the 
Haggadah.  And the law follows Rav Huna.  Why do we remove the table?  They say in the 
school of Rabbi Yannay, [that the table is removed] so that the children notice [the unusual 
practice] and ask [why it is happening.]  
Abaye was sitting before Rabbah [at a seder].  He saw that they removed the tray from before 
him.  He (Abaye) said to him (Rabbah): we still haven't eaten, and they come and remove the 
tray from before us?  Rabba said to him (Abaye): You have exempted us from saying "Why [is 
this night] different."

Note: Another supposed instance of the phrase "You have exempted us from saying "Why [is this 
night] different" appears in Babylonian Talmud 116a, which is discussed below in the section on 
åðééä íéãáò (Avadim Hayinu).  However, this phrase seems to be out of place in the context of 
that piece of Talmud:

Babylonian Talmud Pesachim 116a à ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
?äéì øîéîì éòá éàî ,àáäãå àôñë äéì áéäéå úåøéçì äéøî äéì ÷éôîã àãáò :äéãáò åøãì ïîçð áø äéì øîà

.åðééä íéãáò øîàå çúô .äðúùð äî øîåìî ïúøèô :äéì øîà .éçåáùìå ééåãåàì éòá :äéì øîà

Rav Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and 
gold, what does he have to say.  He (Daro) answered: He needs to thank him and praise him.  He 
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana.  He began 
and said "we were slaves."

Note: 
It is very difficult to understand how Daro's statement could have exempted Rav Nachman from 
saying Mah nishtanah, since the essence of that requirement is that a question be asked 
(preferably by the less educated member of the group, though the father is to instruct the child 
with the Mah nishtanah text if the child doesn't ask).  If anything, Rav Nachman's question to 
Daro might have been an adequate question.  However, his question doesn't carry the same 
interest as the questions in Mah nishtanah. Additionally, as this text reads, Rav Nachman says 
that Daro exempted them from reading Mah nishtanah.  He is not saying that his question 
qualified as saying Mah nishtanah.

íéøôåñ é÷åã÷ã (dikdukei soferim), a mid 19th century work which catalogs variant manuscripts of 
the Babylonian Talmud reports that the phrase "äðúùð äî øîåìî ïúøèô - you have exempted us 
from saying Mah Nishtana" does not appear in the Munich, Oxford and second Roman 
manuscript (I think this is what 'á é"ë means, but I am unsure of this) nor in the text of äðøãåáà 
(Avudraham).  The author of íéøôåñ é÷åã÷ã (Raphael Rabbinovicz) then states (in note ù): 
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ìàåù ç"ú 'éôàå áéúë êðá êìàùé éëå äìéàùá à÷åã åúåöîã äðùð äîî éëäá øèôéà àì éàãåã ïåëð ä"ëå
ãåã ãé 'ñá åéøáãá åù÷úð øáëå í"áùøä éðôì äéä àì ïëå ñðä úà ááçì éëä åøãì äéì øîà÷ã àìà åîöòì

"íéøôà òøæ 'ñáå

And thus it is proper [not to have the phrase in question], because he did not make exempt 
through this from [saying] "Mah Nishtanah" since its requirement is specifically with asking a 
question (rather than answering a question, which is what Daro did) and "when your son asks" 
(Ex. 13:14) is written.  And even a wise person asks himself.  Rather that which he (Rav 
Nachman) said to Daro thus was in order to endear the miracle.  And so to [the phrase in 
question] was not before rashba"m, and the book "Yad David" and "Zera Efraim" have already 
asked about his (Rasba"m's) words.

Rabbinovicz is sensitive to the fact that there is a need for a question to be asked by the younger 
or less educated participant in the seder.  Only when the child asks the question, as in the case of 
Abaye above, is the adult exempted from saying Mah Nishtana.  Rabbinovicz also indicates that 
the medieval commentator Rashba"m did not have the suspect phrase, "you have exempted us 
from saying Mah Nishtana" in this story.  This is fairly evident from Rashba"m's words:

Rashba"m Pesachim 116a à ãåîò æè÷ óã íéçñô í"áùø
. . . åðééä íéãáò øîåì ìéçúä ïáä úìéàù øçàì .øîàå çúô

He began and said.  After the question of the son, he began to say "we were slaves."

rashba"m must explain that when Rav Nachman began with "we were slaves," was after the child's 
question.  Had Rashba"m had the words "you have exempted us from saying Mah Nishtana", he 
would have had to explain how Rav Nachman's conversation with Daro constituted an acceptable 
question.  Instead, Rashba"m simply says that a question occurred before Rav Nachman continued 
with "we were slaves."

In a conversation with Rabbi/Professor David Weiss Halivni, Rabbi Halivni indicated that he is not 
convinced that Rabbinovicz is correct.  Rabbi Halivni argued that it is possible that any form of 
questioning and discussion of leaving Egypt might actual suffice for the Mah nishtanna, and that 
Daro's ability to answer and discuss the issue in some way exempted Rav Nachman from further 
questioning.  The ultimate issue is how formal the requirement of the child asking questions is.

Even If We Were All Scholars . . .

Babylonian Talmud Pesachim 116a à ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
éãéîìú éðù åìéôàå .åîöòì ìàåù àåä - åàì íàå .åúìàåù åúùà - íëç åðéà íàå ,åìàåù - åðá íëç :ïðáø åðú

.úåìéìä ìëî äæä äìéìä äðúùð äî äæì äæ ïéìàåù - çñôä úåëìäá ïéòãåéù íéîëç

Our rabbis taught: If his son were wise - he (the son) asks him (the father).  And if he (the son) is 
not wise, his wife asks him (her husband).  And if not, he asks himself.  And even two scholars 
who know the laws of Passover - ask each other "why is this night different from all other 
nights."

Question for thought: 
- Note that this text may indicate that it is the less wise person saying "mah nishtana."  There are 
several attempts to explain this.  The Goldschmidt Haggadah argues that the words "mah 
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nishtana" are not actuall the Talmud speaking, but an introduction of the next section of the 
Mishnah which the Talmud is going to explain.  Rabbi/Professor David Weiss Halivni (in úåøå÷î
úåøåñîå sources and traditions) argues however that this is unlikely, and that it is more likely that 
the narrator of this text believed, in contradistinction to the pieces seen above, that it is the 
child/less educated person who asks the " mah nishtana".  Another possibility that I would suggest 
is that perhaps when this text refers to the questin "why is this night different," it is not a reference 
to the formulaic text of the Mishnah, but to the fact that there is an expectation that the child will 
ask why the structure of the night is different.  This idea may be supported by the fact that 
Maimonides quotes this piece of Talmud, including its implication that the child says "mah 
nishtana" (â:æ äöîå õîç úåëìä äøåú äðùî  Mishneh Torah Laws of Chamets and Matsah 7:3), but 
specifically says that the leader of the seder asks a list of questions at äöîå õîç úåëìä äøåú äðùî

á:ë Mishneh Torah Laws of Chamets and Matsah 8:2).
- What is the trajectory of the questions and answers discussed in the Talmud?  Is it teaching of 
history, religion, law or a combination?  Note how the wisdom of the scholars here is explained as 
"who know the laws of Passover."  This is a question to keep in mind as we read the questions 
and answers of the four children.
- What does the fact that scholars are required to ask and discuss the laws of Passover tell us 
about the continual nature of learning?

The Different Sets of Questions
  

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (ã:é äðùî) à"ò æè÷ óã íéçñô éìáá ãåîìú
ìëáù ?äöî åìåë äæä äìéìä äöîå õîç ïéìëåà åðà úåìéìä ìëáù ,úåìéìä ìëî äæä äìéìä äðúùð äî . . .
äìéìä ,ìùåáîå ÷åìù éìö øùá ïéìëåà åðà úåìéìä ìëáù ?øåøî äæä äìéìä ,úå÷øé øàù ïéìëåà åðà úåìéìä
äìéìä ,úçà íòô +[ïéìéáèî] :ñ"ùä úøåñî+ (åìéôà ìáèì íéáééç) åðà (ïéà) úåìéìä ìëáù ?éìö åìåë äæä

. . . ?íéîòô éúù äæä

Why is this night different from all nights?  For on all nights we eat either leavened products or 
unleavened bread; this night [we eat] all unleavened bread?  For on all nights we eat all types 
of vegetables; this night [we eat] only bitter herbs?  For on all nights we we eat meat that is 
roast, stewed, or boiled; this night [we eat] only roast?  For on all nights we dip once; this night 
we dip twice.

Jerusalem Talmud Pesachim 37b ã"î/ á øåè æì óã é ÷øô íéçñô úëñî éîìùåøé ãåîìú
éúù äæä äìéìäå úçà íòô ïéìáèî åðà úåìéìä ìëáù úåìéìä ìëî äæä äìéìä äðúùð äî . . . 'ã /ã"î. . .
÷åìù éìö øùá ïéìëåà åðà úåìéìä ìëáù äöî åìåë äæä äìéìäå äöîå õîç ïéìëåà åðà úåìéìä ìëáù íéîòô

. . . éìö åìåë äæä äìéìäå ìùåáîå

Why is this night different from all nights?  For on all nights we dip once; this night [we dip] 
twice?  For on all nights we eat leavened products or matsah; this night, [we eat] all unleavened 
bread?  For on all nights we eat meat that is roasted, stewed or boiled; this night [we eat only 
meat that is] roast.
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Berlin Edition of the Mishnah:
ìëáù äöî åìë äæä äìéìä äöîå õîç ïéìëåà åðà úåìéìä ìëáù ,úåìéìä ìëî äæä äìéìä äðúùð äî. . .
äìéìä ,úå÷øé øàù ïéìëåà åðà úåìéìä ìëáù íéîòô éúù äæä äìéìä ,çà íòô åìéôà ïéìéáèî åðà ïéà úåìéìä

. . .øåøî äæä

Why is this night different from all nights? For on all nights we eat leavened products or 
matsah; this night, [we eat] all unleavened bread?  For on all nights we do not dip even once; 
this night [we dip] twice?  For on all nights we eat all types of vegetables; this night [we eat] 
only bitter herbs?

The questions by sources: 

Babylonian Talmud Jerusalem Talmud Berlin Mishna

Chamets - Matsah Dipping Chamets - Matsah

Vegetables Matsah Dipping (We do not dip)...

Roasted Food Roasted food Vegetables

Dipping

Note: Several changes of reality impact on the changes in the questions.  Dipping appears to have 
become less common at the average meal.  Without the Passover offering, the rule of eating roast 
food did not resonate.  Note also that the question in our haggadah, about reclining at the seder, 
is nowhere to be found in these sources.  This is not surprising, as in the Roman culture of our 
Mishnah's rabbis, reclining was a normal manner of eating.  This question was probably added as 
one of the other questions became less understandable.  The fact that changes of reality lead to 
changes in the text of the questions, can be seen in the following piece of Talmud:

Babylonian Talmud 116a à ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
àìã àéâñ àì àîåé ìë åèà :àáø äì óé÷úî .íéîòô éúù äæä äìéìä ,úçà íòô ïéìéáèî åðà úåìéìä ìëáù
äìéìä ,úçà íòô åìéôà ìáèì ïéáééç åðà ïéà úåìéìä ìëáù :éðú÷ éëä ,àáø øîà àìà ?àðîéæ àãç àìáèî
ïéìéáèî åðà ïéà :éðú÷ éëä ,àøôñ áø øîà àìà ?é÷ãøãì àáåéç :àøôñ áø äì óé÷úî .íéîòô éúù äæä

.íéîòô éúù äæä äìéìä úçà íòô åìéôà

"On all nights we dip once; this night [we dip] twice."  Rava demurred: Is it insufficient on all 
nights if we don't dip once (i.e. is there a requirement of dipping on other nights)?  Rather, Rava 
said it teaches thus: "On all nights we are not required to dip even once; on this night [we are 
required to dip] twice."  Rav Safra demurred: Is this an obligation for children?*  Rather, Rav 
Safra said it teaches thus: "We don't dip even once; this night we dip twice."
Rashba"m on Pesachim 116a à ãåîò æè÷ óã íéçñô í"áùø*

:ïðéãáò÷ åìàùéù éãë úå÷åðéúã àøéëä íåùî àä äéîúá .é÷ãøãì àáåéç

Is this an obligation for children?.  With surprise (i.e. the statement is a question), for we do 
this (the dipping) so the children will recognize [the different practice] and ask (i.e. the dipping 
isn't really a requirement per se).

The Seder in Rabbinic Literature ã"ñá

By: Noah Gradofsky

12



åðééä íéãáò (Avadim Hayinu - We Were Slaves)

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (ã:é äðùî) à"ò æè÷ óã íéçñô éìáá ãåîìú
. . . çáùá íééñîå úåðâá ìéçúî . . .

We start [telling the story] with disgrace, and end with praise.

Babylonian Talmud Pesachim 116a à ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
:øîà [ìàåîùå] .åðéúåáà åéä íéìåìâ úãåáò éãáåò äìçúî :øîà áø ?úåðâá éàî çáùá íééñîå úåðâá ìéçúî
éàî ,àáäãå àôñë äéì áéäéå úåøéçì äéøî äéì ÷éôîã àãáò :äéãáò åøãì ïîçð áø äéì øîà .åðééä íéãáò
íéãáò øîàå çúô .äðúùð äî øîåìî ïúøèô :äéì øîà .éçåáùìå ééåãåàì éòá :äéì øîà ?äéì øîéîì éòá

.åðééä

We start [telling the story] with grace, and end with praise.  What is disgrace? Rav* said: "In 
the beginning our ancestors were worshipers of idols."  [Samuel]* said "we were slaves."  Rav 
Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and 
gold, what does he have to say.  He (Daro) answered: He needs to thank him and praise him.  He 
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana**.  He 
began and said "we were slaves."

* There is significant divergence in Talmudic and other manuscripts as to which sages made these 
statements.  See ÷ úåà .æè÷ íéçñô ìò íéøôåñ é÷åã÷ã.

** On the significance and confusion regarding this phrase, see the above section titled "Who 
Says äðúùð äî?"

Note: It would appear that Rav Nachman accepted the position that one starts with "we were 
slaves," as is current practice.  Note that later in the haggadah we have the text referred to by 
Rav.  This prompts à"áèéø (Ritba) to say in his commentary on haggadah that the disagreement 
was not on whether or not these texts should be said, but which should be the opening of the 
telling of the story.

Question for thought: What is the significance of the arrangement of the story in this manner?  
Why start by bringing up an ugly past?  Does this ordering tell us anything about our future?

The Four Children

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (ã:é äðùî) à"ò æè÷ óã íéçñô éìáá ãåîìú
. . . åãîìî åéáà ,ïá ìù åúòã éôìå . . .

And according to the wisdom of the son, his father teaches him . . . 

Question for thought: What educational values are embedded in this statement?

Please Note: The following discussion of the Jerusalem Talmud is based on a class with 
Rabbi/Professor David Novak which I attended some years ago.
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Jerusalem Talmud Pesachim 37d (10:4) â"ä/ ã øåè æì óã é ÷øô íéçñô úëñî éîìùåøé ãåîìú
ìàùì òãåé åðéàù ïá ùôéè ïá òùø ïá íëç ïá 'øåú äøáéã 'éðá 'òáøà ãâðë äééç 'ø éðú

Rabbi Chiya taught: The Torah speaks about four children, a wise child, an wicked child, a 
simple child, and a child who doesn't know to ask.
ãé ÷æåçá åì øåîà äúà óà åðúåà åðéä'à 'éé äåö øùà 'éèôùîäå íé÷çäå úåãòä äî 'îåà åäî íëç ïá

íéãáò úéáî íéøöîî 'éé åðàéöåä

The wise child what does he say?  "What are the testimonies, statutes and judgments which the 
Lord our God has commanded us?"  You shall tell him "with a strong hand God took us out of 
Egypt from the house of bondage.
Note: This text differs significantly from our haggadah in that (1) The wise child says that the 
laws were commanded to "us" rather than "you," which would clear up some questions as to why 
the wicked child is chastised for the use of the word "you."  (2) The answer which is given to the 
wise child is different.  In our haggadah, this answer is given to the simple child, while the wise 
child is given the answer that is given here to the simple child.
àéöåäù ïåéëî äðùå äðù ìëá åðéìò ïéçéøèî íúàù äæä çøåèä äî íëì úàæä äãåáòä äî øîåà åäî òùø ïá
ùéàä åúåà äéä åìéà äùò àì ùéàä åúåàì äùò éì éì 'éé äùò äæ øåáòá åì øåîà äúà óà ììëä ïî åîöò úà

íìåòì íùî ìàâéäì éåàø äéä àì íéøöîá

The wicked son what does he say?  "What is this worship to you?  What is this bother to you, that 
you bother us every year?"  Since he removes himself from the community, you should say to 
him, "because of this G-d did for me" (Ex. 13:8) - for me he did it, for 'that person' he did not do 
it.  Were 'that person' in Egypt, he would not have been fit to be redeemed from there.
Notes:
- The wicked child's complaint seems to be about the ritual requirements of the day.
- Note the juxtaposition of text and commentary.  The wicked son's question, which is from 
Exodus 12:26 is "what is this worship to you."  The narrator expands on this question "What is 
this bother . . ."  Similarly, the father's response "because of this . . ." Is interpreted by the narrator 
"for me he did it, for 'that person' . . . Similar interpretation is found in our haggadah in the 
wicked son's answer.  
- The phrase "ùéàä åúåà that man" is believed by many to be a euphemism for Jesus.
ãîåò àäé àìù ïåîé÷éôà çñôä øçà ïéøéèôî ïéàù çñôä úåëìéä åãîì úà óà úàæ äî øîåà åäî ùôéè

úøçà äøåáçì ñðëðå åæ äøåáçî

The simple [son] what does he say?  "What is this."  You should teach him the laws of Passover, 
that we don't add an Afikoman after the Passover [offering is eaten].  So that he won't get up 
from one group and enter into another group.
Notes:  
- The simple child is given the answer that is given to the wise child in our haggadah.  The key is 
telling the child about an important law of Passover that says that the meat of the Passover 
sacrifice must be eaten within a predetermined group of people, and therefore, one may not go 
"seder hopping," so to speak.  Hopping from meal to meal was a regular practice in Roman 
festivals.  It is reasonable that the more simple and less learned child, who is not evil per se would 
need to be instructed not to do this.  The meaning of the word "afikoman" is discussed further in a 
section below.

åãîìî åéáà ïáá úòã ïéà íà ïë 'øîà àúéðúî äñåé 'ø øîà äìéçú åì çúô úà ìàùì òãåé åðéàù ïá

The son who does not know to ask, you open for him.  Rabbi Jose said: Thus the mishnah said, 
"And if there is insufficient understanding in the child, the father instructs him."
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Mechilta of Rabbi Yishael Bo êðáì úãâäå ä"ã æé äùøô àá àçñôã 'ñî - àá ìàòîùé éáøã àúìéëî

ch. 17 
ùéù äòùá äæ øåáòá ì"ú íåé ãåòáî ìåëé àåää íåéá éà àåää íåéá ì"ú ùãç ùàøî éðà òîåù .êðáì úãâäå

:êðçìåù ìò êéðôì íéçðåî øåøîå äöî

"And you shall tell your child" (Ex. 13:8): I hear (i.e. would think) that [telling the child may be 
performed any time] from the beginning of the month [of Nissan onward]. Therefore it teaches 
[and you shall tell your child] "on that day" (id.).  If "on that day" [demonstrates when the 
telling should occur] I might think [the rituals shoudl be done] while it is still day.  Therefore it 
teaches, "because of this." (id.) [meaning you should tell your children] at the time when matsah 
and bitter herbs are resting before you on your table.  
úà àéöåäù àåä òùø ïá äæ àìà íëì úàæä äãåáòä äî øîåà àåäù éôì øîàð äîì éì 'ä äùò äæ øåáòá
éúàöá éì 'éé äùò äæ øåáòá ììëä ïî åäàéöåä äúà óà ììëä ïî åîöò úà àéöåäù éôìå ììëä ïî åîöò

.ìàâð úééä àì íù úééä åìà ììëä ïî êîöò úà úàöåäù éôìå êì àìå éì íéøöîî

"Because of this God did for me" (id.)  - why is this said?  Because he [the child] says "what is 
this worship for you" (id.) - This is the wicked son, who removes himself from the group.  And 
since he removes himself from the group, you should also take him out of the group "because of 
this God did for me when I left Egypt" (id.) - "For me" and not "for you".  And since he removed 
himslef from the group, had he been there, he would not have been saved.

Notes:
- The first paragraph above, in a slightly different form, appears in our haggadah immediately after 
the four sons.
- The response of the fater is "becuase of this G-d did for me . . . "  Here.  The narrator then adds 
"for me, and not for you"  In our haggadah, the narrator explains the response of the verse as " for 
me, and not for him." 

Mechilta of Rabbi Yishmael Bo éë äéäå ä"ã çé äùøô àá àçñôã 'ñî - àá ìàòîùé éáøã àúìéëî

ch. 18.
ãçàå íëç ãçà íä íéðá äòáøà øîåà úàöîð (ë å íéøáã) åðúåà 'ä äåö øùà íéèôùîäå íé÷çäå úåãòä äî

.ìåàùì òãåé åðéàù ãçàå íú ãçàå òùø

"What are the testimonies and statutes and judgments which the Lord has commanded us?" 
(Deut 6:20)  It (the Torah) is found to say that there are four children, one wise, one wicked, one 
simple, and one who does not know to ask.
çñôä úåëìäá åì çúô äúà óà åðúåà åðéä'à 'ä äåö øùà íéèôùîäå íé÷åçäå úåãòä äî øîåà àåä äî íëç

.ïîå÷éôà çñôä øçà ïéøéèôî ïéà

The wise [son] what does he say?  "What are the testimonies and statutes and judgments which 
the Lord our G-d has commanded us?"  You should tell him the laws of Passover, "We do not 
add an Afikoman after the Passover [offering is eaten]."
Note: Like the Jerusalem Talmud above, the wise child uses the word "us" rather than "you."  
The response given, however, is the same as in our haggadah.
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äúà óà ø÷éòá øôëå ììëä ïî åîöò úà àéöåäù éôìå åì àìå íëì íëì úàæä äãåáòä äî øîåà àåä äî òùø
úééä àì íù úééä åìà êì àìå éì (ç âé úåîù) íéøöîî éúàöá éì 'ä äùò äæ øåáòá åì øåîàå åéðéù úà ää÷ä

.ìàâð

The wicked [son] what does he say?  "What is this worship to you?"  "To you," and not to him.  
And since he removed himself from the community, and denied the essence (i.e. spoke 
heretically), you should set his teeth on edge and say to him "because of this God did for me 
when I came out of Egypt." (Exodus 13:8)  "For me", and not "for you".  Were he there he would 
not have been redeemed.
Note: The response of the fater is "becuase of this G-d did for me . . . "  Here.  The narrator then 
adds "for me, and not for you"  In our haggadah, the narrator explains the response of the verse 
as "for me, and not for him." 

.íéãáò úéáî íéøöîî 'ä åðàéöåä ãé ÷æåçá åéìà úøîàå úàæ äî øîåà àåä äî íú

The simple [son] what does he say?  "What is this?"  "And you shall say to him with a strong 
hand God took us out of Egypt from the house of bondage."

.'åâå àåää íåéá êðáì úãâäå 'àðù åì çúô úà ìåàùì òãåé åðéàùå

The one who does not know to ask, you shall open for him, as it says "and you shall tell your 
child on that day etc."

Note: The responses to each of the children are consistent with the verses quoted in response to 
the children in our haggadah.

The Four Verses

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (ã:é äðùî) à"ò æè÷ óã íéçñô éìáá ãåîìú
:äìåë äùøôä ìë øåîâéù ãò éáà ãáåà éîøàî ùøåãå . . .

And he explicates from an Aramean enslaved my father until he finishes the entire section.

Explanation: The Haggadah refracts the story of the Israelites descent to Egypt and departure 
through Egypt through the four verses (Deut 26:5-8).  These verses were said by an Israelite 
when first fruits were brought to the Temple.  They provide a concise history of the Israelites 
going into Egypt through their entry into the land of Israel.

Rabban Gamiliel - The Three Things One Must Mention

B.T. Pesachim 116a-b (Mishna 10:5) (ä:é äðùî) á - à ãåîò æè÷ íéçñô éìáá ãåîìú
,çñô :ïä åìàå .åúáåç éãé àöé àì çñôá åìà íéøáã äùìù (á ãåîò) øîà àìù ìë :øîåà äéä ìàéìîâ ïáø
çñô çáæ íúøîàå +áé úåîù+ øîàðù] ,íéøöîá åðéúåáà éúá ìò íå÷îä çñôù íåù ìò - çñô .øåøîå ,äöî
øùà ÷öáä úà åôàéå +áé úåîù+ øîàðù] ,íéøöîî åðéúåáà åìàâðù íåù ìò - äöî ,['åâå çñô øùà 'äì àåä
åøøîéå +à úåîù+] øîàðù ,íéøöîá åðéúåáà ééç úà íééøöîä åøøîù íåù ìò - øåøî ,['åâå íéøöîî åàéöåä

.['åâå íäééç úà

Rabban Gamliel would say: anyone who did not say (116b) these three things on Passover did 
not fulfill their duty, and these are: [the] Passover [offering], Matsah, and Marror.  [the] 
Passover [offering] because God passed over the houses of our ancestors in Egypt, [as it is said: 
"And you shall say this is the Passover offering for G-d who passed over etc. (Ex. 12:27)].  
Matsah, because our ancestors were redeemed from Egypt, [as it is said: And they baked the 

The Seder in Rabbinic Literature ã"ñá

By: Noah Gradofsky

16



dough which they had taken out of Egypt (Ex. 12:39)], Marror because the Egyptians embittered 
the lives of our ancestors, as it is said ["and they embittered their lives" (Ex. 1:14)]

Notes and questions:
- The verse quotations, which are in brackets in our Gemara, does not appear in the Mishnah, nor 
in the Mishnah as it appears in the Jerusalem Talmud.  These proof-texts are also entirely missing 
from some, but not all of the Talmud manuscripts and early printings (see â úåà íéøôåñ é÷åã÷ã 
Dikdukei Soferim note 3).  It is possible that these explanations were at some time incorporated 
into the Mishnah's text from a haggadah or another source.

- The reasoning for Matsah is different from what appears in our haggadah, where we are told the 
Matsah is " ùåã÷ä íéëìîä éëìî êìî íäéìò äìâðù ãò õéîçäì åðéúåáà ìù í÷öá ÷éôñä àìù íåù ìò

íìàâå àåä ÷åøî because there was not enough time for their dough to leaven before the King of 
Kings, the holy one blessed is he was revealed to them and redeemed them."  Was this the 
meaning of Rabban Gamliel's statement "because our ancestors were redeemed from Egypt"?  Is 
the answer to this question affected by whether or not Rabban Gamliel cited Ex. 12:39 (as in the 
Mishnah in our Talmud, but not in our regular printings of the Mishna)?  Note that the entire 
verse reads as follows:
äãÈöÅ íâÇåÀ dÇ îÅ äÀ îÇ úÀ äÄ ìÀ eìëÀ éÈ àGåÀ íéÄøÇöÀ nÄ îÄ eLøÀâÉ ékÄ õîÅ çÈ àG ékÄ úBvîÇ úâÉ òË íéÄøÇöÀ nÄ îÄ eàéöÄ Bä øLÆ àÂ ÷öÅ aÈ äÇ úàÆ eôàiÉ åÇ

:íäÆ ìÈ eNòÈ àG

And they baked the dough which they had taken out of Egypt into unleavened cakes, because 
they did not ferment, because they were chased out of Egypt and could not delay; and they also 
couldn't make provisions.

Note:
- There is hardly another law in Judaism which requires saying particular things.  In fact, the "four 
verses" discussed above, which were said when one brought first fruits is one of the other rare 
exceptions.  The reason for the exception here is the requirement of teaching children (" zÈ ãÀbÇäÄ åÀ

Eð Àá Äì À" and you shall tell your children Ex. 13:8) (This idea was taught by Rabbi/Professor David 
Weiss-Halivni).

Raising the Items

Babylonian Talmud Pesachim 116b á ãåîò æè÷ óã íéçñô úëñî éìáá ãåîìú
ìëåàë äàøðù àìà ãåò àìå ,äéáâäì êéøö ïéà øùá .äéáâäì êéøö øåøîå ,äéáâäì êéøö äöî :àáø øîà

.õåçá íéùã÷

Rava said: The matsah, he needs to raise it.  And bitter herbs, he needs to raise it.  Meat he does 
not need to raise it, and moreover it would appear as if he eats sacrifices outside [the Temple].
(Selections from) Rash"i Pesachim 116b á ãåîò æè÷ óã íéçñô úëñî é"ùø

.ïéìëåà åðàù åæ äöî øîåà àåäùë - äéáâäì êéøö
.çñôì øëæ àåäù øùáä äéáâé àì íéìëåà (íéøöîá) åðéúåáà åéäù çñô øîåà àåäùë - äéáâî ïéà øùá

.äæ çñô øîéîì éöî àì àäã - äéáâäì êéøö ïéà

He must raise it - When he says "this matzah which we eat."
The meat isn't raised: When he says "[The] Passover [offering] which our ancestors would eat 
in Egypt" - he shouldn't raise the meat which is a reminder of the Passover [offering]
Does not need to be lifted: (note the opening words here are based on an emendation of the text 
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proposed by Rashi): Since it is not proper to say "this Passover." (whereas we say "this matsah" 
and "this bitter herb." 

Notes:
- The Talmud instructs here that when speaking of the Matsah and Marror, per Rabban Gamliel's 
instructions, these items should be lifted up.  However, the meat which we have (usually a 
shankbone in our days) should not be raised, as this might make people think that we are eating 
sacrificial meat outside of the Temple.
- Note that Rashi says that we say "this matszah which we eat" and "[The] Passover [offering] 
which our ancestors would eat in Egypt."   This is exactly as these texts appear in our haggadah.

As If We Left Egypt . . . 

B.T. Pesachim 116b (Mishnah 10:5) (ä:é äðùî) á ãåîò æè÷ íéçñô úëñî éìáá ãåîìú
íåéá êðáì úãâäå +âé úåîù+ øîàðù ,íéøöîî àöé àåä åìéàë åîöò úà úåàøì íãà áééç øåãå øåã ìëá

.íéøöîî éúàöá éì 'ä äùò äæ øåáòá øîàì àåää

In every generation one is obligated to view himself as if s/he came out of Egypt.  As it is said: 
And you shall tell your child on that day saying, 'because of this God did for me when I came out 
of Egypt.' (Ex. 13:8)

Note: This text appears in our haggadah verbatim.

Questions for thought: How do we make the feeling of liberation "real" to us?  What are the 
modern day bondages from which we would like to liberate ourselves?  Why do the rabbis want 
us to view ourselves as having come out of Egypt?  Why isn't it enough that we remember what 
G-d did for our ancestors?  Does this say something about how we should relate personally to G-
d?  To our surroundings?

ììä Hallel

B.T. Pesachim 116b (Mishnah 10:5) (ä:é äðùî) á ãåîò æè÷ íéçñô úëñî éìáá ãåîìú
úà åðìå åðéúåáàì äùòù éîì ñì÷ìå äìòì êøáì øãäì íîåøì øàôì çáùì ììäì úåãåäì íéáééç åðçðà êëéôì
ãåáòùîå ,ìåãâ øåàì äìôàîå áåè íåéì ìáàîå äçîùì ïåâéî úåøçì úåãáòî åðàéöåä ,åìàä íéñðä ìë

.äéåììä åéðôì øîàðå ,äìåàâì

Therefore are we bound to give thanks, to praise, to glorify, to honour, to exalt, to extol, and to 
bless him who wrought all these wonders for our fathers and us.  He brought us out from 
bondage to freedom, from sorrow to gladness, and from mouring to a Festival-day, and from 
darkness to great light, and from servitude to redemption; so let us say before him the 
Hallelujah.
Trans. Marcus Danby, The Mishnah.

Notes: 
- The Mishnah presents the Hallel as being causally related to our personal redemption.  We praise 
God not for what happened to others, but for what we view as what God has done for us.
- There is significant variation in manuscript texts as well as the Mishnah as in the Jerusalem 
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Talmud. The text as we have it in our Talmud is exactly as we have it in our haggadah.  The only 
difference is in our haggadah is "äéåììä äùãç äøéù åéðôì øîàðå let us say before him a new song 
Halleluyah."  The Munich manuscript has these words in its text.  úåôñåú (Tosafot) clearly has 
this text as well, as they discuss the significance of the word äøéù, song being in feminine form 
rather than masculine.

How Much of Hallel Is Said Before The Meal?

B.T. Pesachim 116b (Mishnah 10:6) (å:é äðùî) á ãåîò æè÷ íéçñô úëñî éìáá ãåîìú
.íéî åðéòîì ùéîìç ãò :íéøîåà ììä úéáå .äçîù íéðáä íà ãò :íéøîåà éàîù úéá ?øîåà àåä ïëéä ãò

Until where does he say?  The school of Shammai says until "the joyous mother of the children" 
(i.e. only the first paragraph) while the school of HIllel says until "A flintstone into a spring of 
water" (i.e. the first two paragraphs).
Note: As is usual, we follow the ruling of Bet Hillel.

The Closing Of ãéâî (Magid)

B.T. Pesachim 116b (Mishnah 10:6) (å:é äðùî) á ãåîò æè÷ íéçñô úëñî éìáá ãåîìú
:øîåà àáé÷ò éáø .íúåç äéä àìå ,íéøöîî åðéúåáà úà ìàâå åðìàâ øùà :øîåà ïåôøè éáø .äìåàâá íúåçå
êøéò ïéðáá íéçîù ,íåìùì åðúàø÷ì íéàáä íéøçà íéìâøìå íéãòåîì åðòéâé åðéúåáà éäìàå åðéäìà 'ä ïë
ãò ,'åë +[íéçñôä ïîå íéçáæä ïî] :ñ"ùä úøåñî+ (íéçáæä ïîå íéçñôä ïî) íù ìëàðå êúãåáòá íéùùå

.ìàøùé ìàâ 'ä äúà êåøá

And the person seals with redemption.  Rabbi Tarfon says [the person closes with]: Who 
redeemed us and redeemed our ancestors from Egypt, but the person doesn't seal (i.e. close with 
a blessing).  Rabbi Akiva says: "Thus, Lord our God and God of our ancestors bring us to other  
seasons and holidays that come to us in peace; happy in the building of your Temple, and joyous 
in your service, and we shall eat there from the sacrifices and Passover [offerings] etc. until 
"Blessed are you God who redeemed Israel."

Notes: 
- Though our Haggadah adds a couple of phrases (which appear in some of the manuscripts of 
Mishnah and Talmud, see éøôåñ é÷åã÷ã (Dikdukei Soferim)) to this blessing, it essentially begins 
with what Rabbi Tarfon prescribes, and then continues with everything Rabbi Akiva says.  Rabbi 
Akiva's text begins with "thus."  It is logical to surmise that he intended for this text to be added 
to what Rabbi Tarfon suggests.
- The statement "and he seals with redemption" seems to be a bit of a nonsequitor.  Perhaps 
before the Mishanh was redacted, there might have been a teaching which said something like: " 
äìåàâá íúåçå çáùá íééñî úåðâá ìéçúî he begins with disgrace, ends with praise, and seals with 
redemption" and in the Mishnah these teachings were split into Mishnah 10:4 and 10:6 with a lot 
of other information stuck in between.
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"Redeemer of Israel" versus "Who redeemed Israel."
 

á ãåîò æé÷ óã íéçñô úëñî éìáá ãåîìú
.åäðéð éîçøã - àîòè éàî .ìàøùé ìàåâ - àúåìöã ,ìàøùé ìàâ - ììäå òîù úàéø÷ :àáø øîà .äìåàâá íúåçå

And he seals with redemption.  Rava said: [The blessing after] reading shema and a the end of 
Hallel [on Passover] is "who redeemed Israel" [but the blessing] of prayer (i.e. the blessing in 
the äãéîò (Amidah)) is "who redeemer of Israel."  Why? Because it is a prayer.

Explanation: The blessing after shema and the blessing in the Haggadah is meant to praise God 
for redeeming Israel in the past.  The blessing in the amidah is prayer - i.e. a hope for God to 
redeem us in the future.

The Broken Matsah and The Number of Matsas

Babylonian Talmud 115b-116a à ãåîò æè÷ - á ãåîò åè÷ óã íéçñô úëñî éìáá ãåîìú
øçà øáã .äñåøôá ïàë óà (.æè÷) - äñåøôá åëøãù éðò äî ,áéúë éðò - éðò íçì

"Lechem Oni" - is written "lechem ani" (bread of the poor), just as a poor person normally [eats 
bread] in a piece, (116a) so too here with a broken one.  

In :èì úåëøá (B.T. Berachot 39b), the Talmud engages in a debate over the following question: If 
one has a broken piece of bread and a loaf bread, but the broken piece of bread is a "better" piece 
of bread, should the person make his àéöåîä (hamotsi) on the broken piece, as it is more special, 
or on the whole loaf because it is whole.  After some discussion, the Talmud states:

Babylonian Talmud Berachot 39b á ãåîò èì óã úåëøá úëñî éìáá ãåîìú
:øîà ïðçåé éáøå ,ïéîìùä úà øèåôå ïéúéúôä ìò êøáî :àðåä áø øîà ;ïéîìùå ïéúéúô íäéðôì åàéáä ,øîúéà

. . . øçáåîä ïî äåöî äîìù

It was stated: If they brought before him pieces [of bread] and full loaves, Rav Huna says: He 
blesses on the pieces, and [through this blessing] exempts the full loaves [i.e. the person need 
not make another blessing when eating the loaves], and Rabbi Yochanan says: [blessing on the] 
full loaf is a Mitsvah of preferred status . . . . 
Explanation: As understood by Rashi, this means that the person for some reason wants to eat 
the small pieces, and the question is whether he is better off blessing and eating the full loaves, as 
they are of a preferred status.
çéðî àðéáøã äéøá øîã .àðéáøã äéøá øî ?åðîå ,ïäéðù éãé àöåé íéîù àøéå :÷çöé øá ïîçð áø øîà . . .
.êøáîå òöåáå äîìùä êåúá äñåøôä çéðî :÷çöé øá ïîçð áøã äéî÷ àðú éðú .òöåáå äîìùä êåúá äñåøô

.íéãéîìúä ïéá íåìù úîùù ,êúðùî äîìùå äúà íåìù :äéì øîà .ïîìù :äéì øîà ?êîù äî :äéì øîà

. . . Said Rav Nachman bar Yitschak: One who fears heaven will fulfill the requirements of both 
of them.  And who is this?  This is Mar the son of Ravina, [who would] place the broken in 
middle of the full one and break [bread].  A Tanna (i.e. one who in times after the Mishnah 
memorized and reported older teachings that the person memorized) repeated before Rav 
Nachman bar Yitschak: He places the broken [piece] in the middle of the full [loaf] and breaks 
[bread] and blesses.  He (Rav Nachman bar Yitschak) said to him (the tanna): What is your 
name?  He (the tanna) said to him (Rav Nachman bar Yitschak): Shalman.  He: (Rav Nachman 
bar Yitschak) said to him (the tanna): You are complete (Shalom) and your teaching is complete 
(shalmah).  For you have placed peace (shalom) between the students.  
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Explanation: A compromise position is sited with approval.  The broken piece of bread is placed 
in middle of the full piece of bread so that the blessing can be said on both.
Note: This bread is probably something like a pita or a fajita - i.e. a more flexible and flat bread, 
so that one piece of bread can be wrapped around the other.
.áéúë éðò íçì +æ"è íéøáã+ - àîòè éàî .òöåáå äîìù êåúá äñåøô çéðîù çñôá íéãåî ìëä :àôô áø øîà

.áéúë äðùî íçì +æ"è úåîù+ - àîòè éàî .úåøëë éúù ìò òåöáì íãà áééç úáùáå :àáà éáø øîà

Said Rabbi Abba: On Passover all agree that on places a broken piece in middle of a full piece 
and breaks.  What is the reason?  "Poor bread" is written.  Said Rabbi Abba: And on Shabbat 
one is obligated to break on two loaves.  What is the reason?  "Double bread" is written (Ex. 16: 
22, regarding the collection of manna on Friday)

Notes:
- Whereas on Sabbath there is a requirement of two loaves, Rav Pappa says that everyone agrees 
that on Passover one has a broken piece of matsah in middle of a full matsah.  Note that this 
indicates that their matsah was not a hard cardboard like substance, but a more flexible bread such 
as the Yemenites eat on Passover.

- There leads to classical debate as to whether there should be two or three matsot for hamotsi.  
í"áîø (Maimonides) prescribes as follows:

Mishneh Torah Laws of Chamets and Matsah 8:6 å äëìä ç ÷øô äöîå õîç úåëìä í"áîø
åðéà äî éðôîå ,õøàä ïî íçì àéöåîä êøáîå íìù êåúì ñåøô çéðîå ïäî ãçà ÷ìåç ïé÷é÷ø éðù ç÷åìå . . .
óà äñåøôá éðò ìù åëøã äî éðåò íçì +æ"è íéøáã+ øîàðù íåùî íéáåè íéîé øàùë úåøëë éúù ìò êøáî

. . .äñåøôá ïàë

. . . And he takes his two wafers, breaks one of them, and places the piece into the complete one, 
and blesses "who brings bread from the earth."  And why doesn't he bless on two loaves as on all 
other holidays?  Since it is said: "Poor bread," just as it is the way of the poor [to break bread] 
on a broken piece, so to here on a broken piece. . . . 

Note: Maimonides also requires saying the blessing "äöî úìéëà ìà [who commanded us 
regarding] eating Matsah."  See 8:8.

Rabbi Joseph Karo, author of the êåøò ïçìù (Shulchan Aruch) disagrees with this ruling:

Shulchan Aruch Orach Chayim 475:1à óéòñ äòú ïîéñ íééç çøåà êåøò ïçìåù
,äöî úìéëà ìòå àéöåîä êøáéå åãéá íæçàéå ,úåîéìùä éúù ïéá äñåøôä ,íçéðäù øãñë úåöîä ç÷éå . . .

. . . ,ãçéá ïäéúùî ,äñåøôäîå äðåéìòä äîéìùäî òöáé êë øçàå

And he should take the matsas as he set them, the broken piece between the two whole pieces, 
and he should hold hold them in his hands and bless "who brings [bread from the earth] and 
"[who commanded us] regarding eating matsah" and afterwards he breaks from the full top one 
and from the broken one together . . . 

Pratices vary between Maimonides view and Karo's view.
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Matsah, Bitter Herbs, and the Sandwich

The Nature of the Obligation

Babylonian Talmud Pesachim 120a à ãåîò ë÷ óã íéçñô úëñî éìáá ãåîìú
íéøøîå úåöî ìò +è øáãîá+ áéúëã øåøî àðù éàîå - .ïðáøã øåøîå àúééøåàã äæä ïîæá äöî :àáø øîà
äöî - !íéøøîå úåöî ìò áéúë àä éîð äöî .øåøî àëéì - çñô àëéìã ïîæáå ,øåøî ùé - çñô àëéàã ïîæá

.úöî åìëàú áøòá +áé úåîù+ àø÷ äéá øãä øãäéî

Rava said: Matsah nowadays is a biblical requirement, while bitter herbs is a rabbinic 
requirement.  How is bitter herbs different?  Because it is written "with matsah and bitter herbs" 
(Numbers 9:11, the verse continues "åäìëàé you shall eat it (i.e. the Passover [offering])") - 
[meaning] at the time where there is a Passover [offering], there is [a biblical obligation to eat] 
bitter herbs.  At a time where there isn't a Passover [offering] there is not [a biblical obligation 
to eat] bitter herbs.  [But regarding] matsah also it says "with matsah and bitter herbs" 
(applying the same logic, matsah should not be required biblically when there is no Passover 
offering)!?  Matsah the scripture repeats, "in the evening you shall eat matsot." (Ex. 12:18).
Explanation: Rava claims that eating bitter herbs is not biblically (but only rabbinically) required 
in the absence of a Temple and Passover sacrifices, since the verse only mentions bitter herbs in 
context of the Passover offering ("with matsah and bitter herbs you shall eat it").  The Talmud 
asks why this same logic doesn't apply to matsot, which would indicate that matsot is also not a 
biblical requirement in absence of the Passover sacrifice.  The response is that there is a separate 
verse requiring eating matsot.
àîèì äéì éòáéî àéää - !úöî åìëàú áøòá áéúëä àìà - .ïðáøã äæ ãçàå äæ ãçà :øîà á÷òé øá àçà áøå

. . . .ïì òîùî à÷ ,ìåëéð àì éîð øåøîå äöî - éìëà àì çñôã ïåéë :àðéîà êúòã à÷ìñã .ä÷åçø êøãá äéäùå

And Rav Acha son of Jakob said: Each one (matsah and bitter herbs) are rabbinic requirements 
[nowadays].  But it says "in the evening you shall eat matsot." (Ex. 12:18)!?  This is necessary 
[to teach an obligation] for an impure person (who by law may not participate in the Passover 
offering) and one who was on a distant journey (and thus could not participate) .  It might cross 
your mind to say: since he doesn't eat the Passover [offering], matsah and bitter herbs he also 
shouldn't eat.  This comes to teach us (that as long as the Temple exists and the Passover 
offering is being brought, even a person who can not participate in this rite is obligated to eat 
matsot and bitter herbs). . . .   
Explanation: Rav Acha bar Ya'akov opines that matsah also is not biblically required when the 
Passover offering isn't brought.  The Talmud asks why Rav Acha does not understand the extra 
verse pertaining only to matsot as indicating that eating matsah is a biblical requirement 
independent of the Passover offering.  The response is that Rav Acha understands this extra verse 
as indicating that when the Temple is in existence, a person is required to eat matsot and bitter 
herbs even if they are not able to eat the Passover offering.
- úåùø éòéáù äî ,êéä'à 'äì úøöò éòéáùä íåéáå úåöî ìëàú íéîé úùù +æè íéøáã+ :àáøã äéúååë àéðú
àìà ,àöé åîöò ìò ãîìì àì ,ãîìì ììëä ïî àöéå ììëá äéäù øáã éåä - àîòè éàî .úåùø íéîé úùù óà
àìà éì ïéà .åäìëàé íéøøîå úöî ìò øîåì ãåîìú - úåùø ïåùàøä äìéì óà ìåëé .àöé åìåë ììëä ìò ãîìì
åòá÷ áåúëä - úöî åìëàú áøòá øîåì ãåîìú ?ïéðî - íéé÷ ùã÷îä úéá ïéàù ïîæá ,íéé÷ ùã÷îä úéáù ïîæá

.äáåç

A teaching is in accordance with Rava['s statement]: "Six days shall you eat matsot and on the 
seventh day it s a holiday to the Lord your God.' (Deut 16:8) just as the seventh day [eating 
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matsah] is optional, so to the six days [eating matsah] is optional.  What is the reason?  It would 
be an item that was included in a general rule (i.e. that matsot are eaten for seven days), and 
then was removed from the general rule (by saying that matsot are eaten on six days and the 
seventh "is a holiday," the seventh day has been removed from the rule).  It was not in order to 
teach about itself that it excused itself form the general rule, rather to teach about the rule in 
general (i.e. to teach that the eating of matsah during the seven days is generally optional).*  
You might think that even the [on] first day [eating matsah] is optional, therefore it (the Bible) 
teaches: "upon matsot and bitter herbs you shall eat it."  [From this verse] I only know [that the 
eating matsah is required] at the time that the temple exists.  [That there is an obligation to eat 
matsah] when the Temple is not in existence, from where [do we know such an obligation]?  
Therefore it teaches, "in the evening you shall eat matsot."  The scripture made it a permanent 
obligation.

* àöé åìåë ììëä ìò ãîìì àìà ,àöé åîöò ìò ãîìì àì ,ãîìì ììëä ïî àöéå ììëá äéäù øáã   An item that 
is within a general rule and was excepted from the general rule, did not except itself from the 
rule to teach about itself, rather it did so to teach that the entire general rule.  This is one of 
Rabbi Yishmael's principles of biblical exegesis.  Essentially, it says that something is in a general 
rule, and then that thing is excepted from the rule for any given reason, this exception sheds light 
on the entire rule.  Here, the Bible indicates that one is required to eat matsah for seven days 
("eìëÅ àzÉ úBvîÇ íéîÄ éÈ úòÇ áÀ LÄ  - seven days you shall eat matsot" Ex. 12:15).  Then, by saying that one 
should eat matsah for six days, it apparently excepts the seventh day from the requirement.  This 
exception is applied to all days, which indicates that there is no requirement to eat matsah on any 
of the seven days (chamets would of course still be prohibited).  Subsequently, the teaching uses 
another verse to demonstrate that matsah must be eaten on the first day of Passover (see 
Rashba"m for this explanation).

Explanation: The Talmud indicates that Rava's understanding is supported by an earlier teaching.  
That earlier teaching says that although one verse says to eat matsot for seven days, another verse 
teaches "Six days shall you eat matsot and on the seventh day it s a holiday."  The fact that this 
verse indicates that there is no requirement to eat matsot on the seventh day, is understood as 
indicating that there is no obligation to eat matsot on the other days of Passover.  After explaining 
this, the earlier teaching adds that there is an obligation to eat matsah on the first day of Passover, 
because of the verse "upon matsas and bitter herbs you shall eat it."  The teaching continues by 
saying that this verse would only teach an obligation to eat matsot when there is a Passover 
offering.  The teaching finishes by saying that you know that there is a Biblical obligation to eat 
matsot from the additional verse which speaks of matsah independently from the Passover 
offering.  This teaching follows the same logic as Rava in order to establish a biblical obligation to 
eat matsot even the Temple doesn't exist.

Dueling Mitsvot and the Sandwich Solution

Numbers 9:11 àé ÷åñô è ÷øô øáãîá

:eäìËëÀ àéÉ íéøÄøÉ îÀ e úBvîÇ ìòÇ BúàÉ eNòÂéÇ íéÄaÇ øÀòÇäÈ ïéaÅ íBé øNÈ òÈ äòÈ aÈ øÀàÇ aÀ éðÄMÅ äÇ LãÆçÉ aÇ

In the second month, on the fourteenth day, at twilight they shall make it - they shall eat it with 
matsah and bitter herbs.
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Note: The reference to the second month is because this passage discusses the so called "Second 
Passover" which was instituted for those who were impure and thus could not bring the Passover 
sacrifice at its proper time

Babylonian Talmud Pesachim 115a  à ãåîò åè÷ óã íéçñô úëñî éìáá ãåîìú
øåøîå äöî ùéðéà êåøëéð àì :àøîâã äéîùî ììä øîà éëä ,ïúð áøã äéøá àéùøùî áø éì øîà :àðéáø øîà
äéì ìéèáîå ïðáøã øåøî éúàå ,ïðáøã øåøîå ,àúééøåàã äæä ïîæá äöî :ïì àøéáñã íåùî ,ìåëéðå éããä éãäá
ïðáøã åà ,àúééøåàãá àúééøåàã éìéî éðä - åæ úà åæ úåìèáî ïéà úåöî øîàã ïàîì åìéôàå - àúééøåàã äöîì

.àúééøåàãì äéì ìéèáîå ïðáøã éúà - ïðáøãå àúééøåàã ìáà ,ïðáøãá

Ravina said: Rav Mesharshiya son of Rav Nattan told me, that Hillel (Note: not the Hillel, a 
later Rabbi Hillel)  said thus in the name of tradition: One should not sandwich the matsah and 
the bitter herbs together and eat them, since we understand that matsah today is a biblical 
requirement, while bitter herbs is a rabbinic requirement, and the rabbinic precept of bitter herb 
will come and nullify the biblical requirement of matsah.  And even according to the opinion that 
commandments do not cancel each other out, this applies only when both requirements are 
Biblical or both requirements are rabbinic, but [in the case of] a biblical requirement with a 
rabbinic requirement, the rabbinic requirement will come and nullify  the biblical requirement.
Explanation: Eating matsah at the first seder is considered today to be a biblical requirement.  
Eating bitter herbs, on the other hand is only a rabbinic requirement, since its requirement is 
mentioned in the Bible only in connection with the Passover offering, which we do not due to the 
destruction of the Temple (see section above titled "The Nature of the Obligation".  Rabbi Hillel, 
we are told, taught that it is required to eat the matsah and bitter herbs separately because of their 
differing status.
úáá ïëøåë äéäù ììä ìò åéìò åøîà :àéðúã .àéä ììä - åæ úà åæ úåìèáî ïéà úåöî äéì úòîùã àðú ïàî
.ììä ìò åéøéáç åéìò ïé÷ìåç :ïðçåé éáø øîà .åäìëàé íéøøîå úåöî ìò +è øáãîá+ øîàðù ,ïìëåàå úçà
åìéôà - åäìëàé íéøøîå úåöî ìò øîåì ãåîìú - ïìëåà ììäù êøãë ïìëåàå úçà úáá ïëøåë àäé ìåëé :àéðúã
:éðú÷ éëä àðú éàä :éùà áø øîà àìà ?åìéôà éàî ,éëä éà :éùà áø äì óé÷úî .åîöò éðôá äæå åîöò éðôá äæ
úåöî ìò øîåì ãåîìú - ïìëåà ììäù êøãë ,ïìëåàå úçà úáá ïëøåë ïë íà àìà åúáåç éãé åäá àöé àì ìåëé
êøáî - ïðáøë àìå ììäë àì àúëìä øîúéà àìã àúùä .åîöò éðôá äæå åîöò éðôá äæ åìéôà - åäìëàé íéøøîå
øëæ ,äëøá àìá éããä éãäá àñçå äöî ìéëà øãäå ,ìéëàå øåøî úìéëà ìò êøáî øãäå ,ìéëàå äöî úìéëà ìò

.ììäë ùã÷îì

Which Tanna (i.e. Rabbi contemporary or prior to the Mishnah) taught that mitsvot do not 
nullify each other?  It is Hillel.  For it is taught that "they said about Hillel that he would 
sandwich them (Rashi: The Passover offering, the matsah, and the bitter herb) together and eat 
them, as it states (Num. 9:11) 'you shall eat it with matsah and bitter herbs.'"  Rabbi Yochanan 
stated: Hillel's contemporaries disagree with Hillel.  As it is taught: "One might think that one 
should sandwich them together and eat them as Hillel ate them, therefore it teaches: 'Eat it with 
matsah and bitter herbs. '  - [meaning] even each on its own."  Rav Ashi demurred (with Rabbi 
Yochanan's understanding): If so, what does the word "even" mean.  Rather, Rav Ashi said: The 
tanna teaches thus: "One might think that one does not fulfill ones obligation unless one 
sandwiches them together, as Hillel ate them, therefore the verse states, 'Eat it with matsah and 
bitter herbs' [meaning] even this one alone and this one alone.
Explanation: Rabbi Yochanan understands a previous teaching as indicating that according to the 
majority opinion the matsah and bitter herbs must be eaten separately, whereas Hillel believes they 
may/must be eaten together.  However, Rav Ashi disagrees with this read of the text, and instead 
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opines that the teaching indicates that the majority agreed that the matsah and bitter herbs could 
be eaten together (at least during the time that the Passover offering was given, so that the bitter 
herbs would be a biblical requirement), but disagreed with Hillel as to whether or not they had to 
be eaten together.
øåøî úìéëà ìò êøáî øãäå ,ìéëàå äöî úìéëà ìò êøáî - ïðáøë àìå ììäë àì àúëìä øîúéà àìã àúùä

.ììäë ùã÷îì øëæ ,äëøá àìá éããä éãäá àñçå äöî ìéëà øãäå ,ìéëàå

Now, since it isn't stated that the law follows Hillel or that the law follows Hillel's 
contemporaries, one should make blessing "[who commanded us] regarding eating matsah" and 
eat [the matsah], and then bless "[who commanded us] regarding eating bitter herbs" and eat 
[the lettuce] and eat, and go back and eat Matsah and lettuce together without a blessing, in 
memory of the Temple, as Hillel did.

Note: There seems to be a presumption on the part of this last statement that there is a difference 
of opinions as to whether one may, must, or may not eat matsah and bitter herbs together for the 
purpose of fulfilling both commandments.  This is not immediately apparent from the passage 
above.

The Meal Must Finish By Midnight (or must it)

Exodus 12:8 ç ÷åñô áé ÷øô úåîù

:eäìËëÀ àéÉ íéøÄøÉ îÀ ìòÇ úBvîÇ e LàÅ éìÄ öÀ äfÆäÇ äìÈ éÀ lÇ aÇ øNÈ aÈ äÇ úàÆ eìëÀ àÈ åÀ

And they shall eat the meat roasted on that night, with matsot and bitter herbs.
Note: The term "that night" is understood by the Rabbis to indicate that the Passover offering is 
to be eaten only on that night, and not left over.

B.T. Pesachim 120b (Mishnah 10:9) (è:é äðùî) á ãåîò ë÷ óã íéçñô úëñî éìáá ãåîìú
íéãéä úà àîèî úåöç øçà çñôä

The Passover [offering] after midnight impurities the hands.

Babylonian Talmud 120b á ãåîò ë÷ óã íéçñô úëñî éìáá ãåîìú
ïåéëã ,àèéùô - .åúáåç éãé àöé àì - äéøæò ïá øæòìà éáøì ,úåöç øçà äæä ïîæá äöî ìëà :àáø øîà
- àø÷ äéøãäà éëã ,ïì òîùî÷ ,àùé÷éäî àø÷ äé÷ôà àä :àîéúã åäî - !éîã çñôë - çñôì ù÷úéàã

.äéøãäà àúééî÷ àúìéîì

Rava said: One who eats matsah nowadays after midnight, according to Rabbi Elazar son of 
Azarya has not fulfilled his obligation. (note: above the Talmud demonstrates that the opinion 
that midnight is the stopping point is attribute to Rabbi Elazar)  This is obvious!?  Since it is 
compared to the Passover offering (presumably by both Exodus 12:8 and Numbers 9:11 "you 
shall eat it with matsah and bitter herbs"), it is like the Passover offering!  What might you say?  
Since the Torah removed matsah from comparison (with the Passover offering - in that it was 
determined that eating matsah is obligatory even when the Passover offering isn't done - see 
above section "The Nature of the Obligation").  [Rava's statement] comes to teach [that dispute 
the fact that matsah is in some way disassociated with the Passover offering, it still remains like 
the Passover offering in that it may not be eaten after midnight).

Explanation: (Note: this explanation is per my understanding of é"ùø (Rashi)) Rava states that 
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eating matsah after midnight does not fulfill the commandment of eating matsah.  As Talmud does 
quite often, it complains that this statement is obvious.  Since the Passover offering may not be 
eaten after midnight, and or verses (Exodus 12:8 and Numbers 9:11) speak of eating matsah with 
the Passover offering, it should be obvious that matsah too must be eaten by midnight.  The 
Talmud then explains why one might not draw this conclusion.  As we saw above (section on 
"The Nature of the Obligation"), the commandment of matsah is disassociated with the Passover 
offering, in that matsah is still a biblical requirement even without the Passover offering.  One 
might have thought that this disassociation means that matsah may also be eaten after midnight, 
unlike the Passover offering.  The Talmud states that Rava states a requirement to eat the matsah 
before midnight in order to indicate that even though the requirement to eat matsah is 
disassociated from the requirement of the Passoveroffering, the eating of matsah still retains the 
similar characteristic that this eating must be done by midnight.

Note: 
- The term úåöç, translated as "midnight" is more of a technical term.  Please consult your Rabbi 
as to when this is.
- Though the issue is beyond the scope of this compilation, it is worth noting that the rule that one 
may not eat after midnight is understood to be the opinion of àéøæò ïá øæòìà éáø (Rabbi Elazar 
ben Azaria), as opposed to the opinion of àáé÷ò éáø (Rabbi Akiba), who allowed eating the whole 
night.  Though êåøò ïçìù (Shulchan Aruch) accepts Rabbi Elazar's (see à:æòú íééç çøåà Orach 
Chayim 477:1 and Bet Yosef on Tur there) opinion, Maimonides accepts the opinion of Rabbi 
Akiba (see à:å äöîå õîç úåëìä äøåú äðùî  Mishneh Torah Laws of Chamets and Matsah 6:1 and 
Magid Mishneh thereon).

What Does The Word Afikoman Mean?

Please note: This section is based on a class by Rabbi/Professor David Novak, based on the 
teachings of Rabbi Saul Lieberman (of blessed memory).  Some discussion by Rabbi Lieberman 
can be found at (655 óã) 30-31 äøåù é ÷øô àúåùôë àúôñåú.  I have added some information here 
from Rabbi Lieberman's writings.

B.T. Pesachim 119b (Mishnah 10:8) (ç:é äðùî) á ãåîò èé÷ óã íéçñô úëñî éìáá ãåîìú
.ïîå÷éôà çñôä øçà ïéøéèôî ïéà

We do not add Afikoman after the Passover [offering]

There are several potential understandings of the etymology of the word Afikoman.  The word 
comes from Greek.  One might understand the word as epi komos, meaning desert.  If this is the 
proper understanding, why do we call what we eat an "afikoman?"  According to the Mishnah, we 
are particularly enjoined from eating an afikoman.  Instead, the likely etymology is epi komatsain, 
which means to jump up.  As we have discussed above (section titled "The Four Children"), 
jumping from one group to another group during the seder is prohibited.  The Afikoman, as it 
were, is the antidote to this misdeed.  This understanding is indicated in the response to the simple 
child in the Jerusalem Talmud:
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ãîåò àäé àìù ïåîé÷éôà çñôä øçà ïéøéèôî ïéàù çñôä úåëìéä åãîì úà óà úàæ äî øîåà åäî ùôéè
úøçà äøåáçì ñðëðå åæ äøåáçî

The simple [son] what does he say?  "What is this."  You should teach him the laws of Passover, 
that we don't add an Afikoman after the Passover [offering is eaten].  So that he won't get up 
from one group and enter into another group.

For further discussion on this response to the simple child, please see "The Four Children" section 
above.

In the Babylonian Talmud, this understanding is also presented, although the definition of desert is 
also considered and supported:

Babylonian Talmud Pesachim 119b á ãåîò èé÷ óã íéçñô úëñî éìáá ãåîìú
áøå .àáàì àééìæåâå éì éàìéãøåà ïåâë :øîà ìàåîùå .äøåáçì äøåáçî åø÷òé àìù :áø øîà ?ïîå÷éôà éàî
éáøã äéúååë àéðú .íéæåâàå úåéì÷ íéøîú ïåâë +[åøîà] :ñ"ùä úøåñî+ (øîà) ïðçåé éáøå àìéù øá àðéðç

.íéæåâàå úåéì÷ íéøîú ïåâë ,çñôä øçà ïéøéèôî ïéà :ïðçåé

What is "afikoman?"  Rav said: That he won't get up from one group to another.  And Samuel 
said: For example mushrooms for me and pigeons for Abba (Rashi says this means Rav, but see 
Jerusalem Talmud below).  Rav Chananya son of Shila and Rabbi Yochanan said: For example 
dates, parched grain and nuts.  A teaching which is in accord with Rabbi Yochanan:   "We do 
not add Afikoman after the Passover, for instance dates, parched corn and nuts." (Tosefta 
Pesachim 10:11).

The Jerusalem Talmud further expresses a divergence of ideas on the meaning of the word 
Afikoman:
Jerusalem Talmud Pesachim 39d å"ä/ ã øåè æì óã é ÷øô íéçñô úëñî éîìùåøé ãåîìú
éìéãøò ïåâë øîà ìàåîù ä÷éúî éðéî øîà ïðçåé éáø øîæ éðéî ééñéñ éáø øá éðééðéà éáø íùá ïåîéñ éáø

úìéù øá àéððçã àéìæåâå

Rabbi Simon [said] in the name of Rabi Inyanay son of Rabbi Sisay: various types of fruits (see 
Jastrow Dictionary); Rabbi Yochanan said: Types of sweets.  Samuel said: For instance 
mushrooms for me and pigeons for Chnanyah son of Shilat.

In the end, it seems to me far from what the word Afikoman means.  It could quite possibly be 
designed to have this dual meaning.  What does seem clear is that speaking of the matsah we eat 
at the end of the meal as an "afikoman" is somewhat of a misnomer, as it is particularly the 
afikoman that we are not supposed to eat.  This becomes more clear in the next piece.

No Afikoman After Matsah

Babylonian Talmud Pesachim 119b á ãåîò èé÷ óã íéçñô úëñî éìáá ãåîìú
øçà ,ïîå÷éôà çñôä øçà ïéøéèôî ïéà :ïðú .ïîå÷éôà äöî øçà ïéøéèôî ïéà :ìàåîù øîà äãåäé áø øîà
ùéôð àìã - äöî øçà àéòáéî àì ;øîà÷ àéòáéî àì - !ïéøéèôî - äöî øçàì ìáà ,àìã àåä - çñôä

.ïì òîùî÷ ,äá ïì úéì - äéøåáò éöî àìå ,äéîòè ùéôðã çñôä øçàì ìáà ,åäééîòè

Rabbi Judah said in the name of Samuel: We don't add an Afikoman after Matsah.  [But] it was 
taught - We do not add Afikoman after the Passover [offering]! [Implying] - after the Passover 
[offering] is that which is forbidden [to eat afikoman], but after matsah - you may eat!  It says 
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"it doesn't matter"  - It doesn't matter [whether it is] after matsah, whose tasted is not strong, but 
after the Passover [offering] whose taste is strong, it is not found to be wiped out - therefore it 
teaches us. 

á ãåîò èé÷ óã íéçñô úëñî é"ùø
àéä åæå ,çñôä íò úìëàðä äöîì øëæ äãåòñä øîâá äöî ìåëàì êéøöù - ïîå÷éôà äöî øçà ïéøéèôî ïéà

,äìéëà øçàìù äúåà äöî úáåç íùì äðåøçàá ïéìëåà åðàù äòåöáä äöî

We do not add after the matsah an Afikoman -  That we must eat matsah at the end of the meal 
as a memory of the matsah which was eaten with the Passover [offering], and this is the matsah 
which we break that we eat last for the mitsvah of [eating] matsah after eating.

Explanation: Rabbi Judah says in the name of Samuel that one may not eat after eating matsah.  
A challenge is brought from from the fact that the Mishnah says that one may only not eat after 
eating the Passover offering.  The mishnah says nothing about not eating after matsah.  The 
Talmud defends Rabbi Judah's position by saying that the Mishnah demonstrates a more difficult 
proposition.  It is clear that one shouldn't eat anything after matsah, since its taste would not 
remain.  However the Mishnah says that one should not even eat after the meat, whose taste 
would not be so easily replaced by other foods.

Note: The ruling of Rabbi Judah in the name of Samuel is our current practice, in that we eat 
matsah as what we ironically call the "afikoman."  See è:ç äöîå õîç úåëìä äøåú äðùî í"áîø 
Maimonides Mishneh Torah, Laws of Chamets and Matsah 8:9 and à:çòú íééç çøåà êåøò ïçìåù 
Shulchan Aruch Orach Chayim 478:1.

ììä (Hallel) and ïåæîä úëøá (Birkat Hamazon)

Babylonian Talmud Pesachim 117b á ãåîò æé÷ óã íéçñô úëñî éìáá ãåîìú

.øéùä úëøá åéìò øîåàå ,ììä úà åéìò øîåâ - éòéáø .åðåæî ìò êøáî - éùéìù ñåë åì åâæî

They poured him a third cup, he blesses on his food.  [They poured him a] fourth [cup], he 
finishes on it the Hallel.  And he says on it the blessing of the song.

Babylonian Talmud Pesachim 118a à ãåîò çé÷ óã íéçñô úëñî éìáá ãåîìú

.éç ìë úîùð :øîà ïðçåé éáøå ,åðéä'à 'ä êåììäé :øîà äãåäé áø ?øéùä úëøá éàî

What is the blessing of the song?  Rabbi Judah says: "They shall praise you Lord our God."  
Rabbi Yochanan says: "The soul of all living."  
éòø 'ä +âë íéìäú+ :íéøîåà ùéå ,ïåôøè éáø éøáã ,ìåãâä ììä øîåàå ,ììää úà åéìò øîåâ éòéáø :ïðáø åðú

.øñçà àì

The Rabbis taught: [They poured him a] fourth [cup], he finishes upon it the Hallel, and he says 
the great Hallel.  These are the words of Rabbi Tarfon.  Some say "The Lord is my Sheppard I 
shall not want" (i.e. psalm 23)
:øîåà ïðçåé éáøå ,ìáá úåøäð +æì÷ íéìäú+ ãò åãåä +åì÷ íéìäú+ :øîåà äãåäé éáø ?ìåãâä ììä ïëéäî

.ìáá úåøäð ãò äé åì øçá á÷òé éëî +äì÷ íéìäú+ øîà á÷òé øá àçà áø ,ìáá úåøäð ãò úåìòîä øéùî

From where does the Great Hallel proceed?  "Praise" (i.e. Psalm 136) until "The rivers of 
Babylon" (i.e. Psalms 137).  And Rabbi Yochanan says: From "A song of assents" (this could 
refer to anything between Psalm 120 to 134, but probably refers to psalm 134 - Soncinon 
Talmud) until "The rivers of Babylon"  Rabbi Acha son of Jacob says: from "Because God chose 
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Jacob for Godself" (Psalms 134:4) through "On the rivers of Babylon."  
úåðåæî ÷ìçîå ,íìåò ìù åîåøá áùåé àåä êåøá ùåã÷äù éðôî :ïðçåé éáø øîà ?ìåãâä ììä åîù àø÷ð äîìå

.äéøá ìëì

And why is it called "the great Hallel?  Said Rabbi Yochanan: Because the Holy One Blessed is 
He sits in the heights of the world, and distributes food to every creation.

Note: Per the opening of this piece, we do say "They shall praise you Lord our God," as well as  
"he soul of all living."  We also say Psalm 118 ("áåè éë 'ì åãåä - Praise G-d for G-d is good") 
between those two.

Babylonian Talmud Pesachim 118a à ãåîò çé÷ óã íéçñô úëñî éìáá ãåîìú
,íéøöî úàéöé :åììä íéøáã äùîç åá ùéù íåùî ?éàä ïðéøîà àîòè éàî ïðà ,ìåãâä ììä àëéàã øçàî éëå
úàöá +ãé÷ íéìäú+ áéúëã - íéøöî úàéöé .çéùî ìù åìáçå ,íéúîä úéçúå ,äøåú ïúîå ,óåñ íé úòéø÷å
+ãé÷ íéìäú+ áéúëã - äøåú ïúî ,ñðéå äàø íéä +ãé÷ íéìäú+ áéúëã - óåñ íé úòéø÷å ,íéøöîî ìàøùé
áéúëã - çéùî ìù åìáç ,'ä éðôì êìäúà +æè÷ íéìäú+ áéúëã - íéúîä úééçú ,íéìéàë åã÷ø íéøää

.åðì àì 'ä åðì àì +åè÷ íéìäú+

And since we have the Great Hallel, why do we say this one (i.e. the regular Hallel)?  Because it 
has in it five things: The departure from Egypt, and the splitting of the Red Sea, and the giving 
of Torah, and the resuscitation of the dead, and the birth-pangs of Messiah.  The departure of 
Egypt since it says "upon the exit of Israel from Egypt" (Psalms 114:1) and the splitting of the 
red sea as is written "The sea saw and drawed back" (Psalms 114:3) and the giving of the Torah 
as is written "The mountains danced as rams" (114:4) and the resuscitation of the dead as is 
written "I shall walk before G-d" (Psalms 116:9, note that the verse continues " íééçä úåöøàá - in 
the land of the living") and the birth-pangs of Messiah as is written, "Not for us God, not for us." 
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